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Introduction

THE FEMININE, spacious as the sky, has been a continuous inspiration in the
unfolding of our own relationship and the way in which we view the world.
Initially, the feminine was a diffusely felt energy that provided creative coher-
ence to our decision, some ten years ago, to involve ourselves in mutual
projects. While each of us naturally followed an individual direction and
development, from time to time we would weave together our experiences
into a collaborative effort.

The first step in our adventure was painting, through which we discov-
ered the mandala as the visual form dynamically accommodating our energy.
Behind the colors and images was a guiding intuition suggesting and leading
us on to further areas of study and realms of the imagination. In Mandala
(1972), we described a fundamental, nondual space as we understood it and
as it is expressed in different spiritual and symbolic traditions.

As our own artistic explorations and research into cultural history de-
veloped, we were becoming more conscious of the intuitive and nonverbal
potential with which the feminine is traditionally associated. At the same
time, about five years ago, we began the practice of Buddhist meditation. The
discipline of sitting meditation was literally a grounding that helped clarify
our interests and provided a deepened awareness of the space accommodat-
ing and permeating our mind and actions. The space created by meditation
seemed to have a fertile, feminine aspect manifesting in the capacity for the
unceasing generation and dissolution of numberless emotions and thoughts.
Inseparable from this fertility were ghmpses of an intelligence expenencing
the space of meditation

Our seduction by the feminine was furthered by questions and issues
raised by our growing family, as well as the women’s movement, which made
us acutely aware of the great residue of chauvimsm within ourselves and
extending through all levels of social and cultural life. A fundamental question
presented itself: how were we to understand feminine and masculine as cos-
mic principles in relation to biological maleness and femaleness? If feminine
and masculine are inseparable aspects of a whole, why was it that it was the
teminine inviting us and providing the home ground in which to begin a more
intensified and focused exploration?

1. Grey Line With Black, Mur and Yellow, ca. 1923, Georgia O'Keelie




THE FEMININE

As soon as we articulated these queshons, we discovered that there was
no turming back. There was a labyrinthine and mirrorlike quality in accepting
and using the terms teminine and masculine as expressions of our relation to
the world. Despite our occasional impatience with and resistance toward each
other's points of view, we kept discovering a space that allowed us to struggle
with our ideas and that simultaneously nurtured an ever greater clarity. At
one point, much to our amazement and amusement, we realized that the very
process of trying to articulate the feminine was the play of the feminine itself

As a man and woman writing a book on the feminine for men and women,
we have grown increasingly sensitive to the nchness of the interpersonal
1ssues and the complexaties of our common cultural heritage. The contents of
this book are a weaving together of the pnmary expenence of the feminine in
everyday life situations and as reflected in the basic themes of spiritual tradi-
tions, myth, and history

Through the long process of research, wnting, drawing, and gathering the
illustrations tor this book, there are a few people who especially stand out and
deserve our gratitude. Chégvam Trungpa, Rinpoche, who introduced us to
the practice of meditation, has been an inspirabon and critical force whose
value cannot be estimated. Through Trungpa Rinpoche, we have come in
touch with a living tradition and hineage of wisdom, whose practice nounishes
the ground of our daily lives. We also express apprecation to: Khyventse
Rinpoche and Dudjom Rinpoche, who offered their time in listening to and
clantying basic questions; Sam Bercholz whose conhdence and vision re-
mained constant, invigorating us when we needed it the most; Carolyn Kose
King whose interest in and untlagging critical attention to our work imbued us
with a greater sense of precision and |.|l.|.'|.|lh' and to Fred Kline of the Asian
Art Museum, San Francisco, who nF'u'r'L]'r gave of his time and Lnuhll.'dp.:t'
I'here are many others who helped and inspired, each in his own way, but
several deserve special tnbute: Dr. James Sacamano, who pnwul-.h..‘l us with
wit and warmth; and most of all, our two children, Joshua and Tara, whose
patience and love far exceed their years

Minam and Jos¢ Arguelles
Boulder, Colorado
July 1977
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CHAPTER ONE

The Matrix of the Unborn

THERE 1S NOTHING that does not have a mother. Anything in the world,
whether an idea, a living being, or a form of nature, has been generated from
another idea, being, or form. This generative process goes back indefinitely,
causing one to ask: who or what is the first mother? What is the ulimate
mother of the world and universe with its wide range of forms, animate and
inanimate? In trying to return to the beginning of the beginning, and even to
go back to before the beginning of the beginning, one is confronted with a
paradox: whatever lies beyond the mother of the first mother is beyond all concept.
Every reasonable notion of time and space dissolves into a primordial poaol
that seems unfathomable. One is unable to imagine this beginningless begin-
ning. Yet because something is beyond conceptualization does not mean that
it is invalid or unreal,

Trying to find a beginning cannot always be thought about or discovered
logically. One encounters instead an experience that leaps beyond logic and
language; that is simultancously empty and open. As children, many of us
pmhnhly questioned the origins of existence, It may have occurred while
gazing up at the sky or contemplating a growing tree. The child wonders
where the first seed of the tree came from; where the sky may end; if there are
other universes beyond this one. At one point in these imaginative unravel-
ings, there may come a moment of exhilaration where the question turns into
a statement: however remote, the beginning before the beginning, or the end
beyond the end, does exist. This search for a definite starting point is like
peeling an onion, removing layer after layer, until one finally reaches the
center where nothing resides except the same empty space that surrounds
and maintains the entire onion.

Today our largest telescopes can encompass over one hundred million
galaxies of which our Milky Way is but one. The enormity in stellar mass and
interstellar distance of the universe, although finite, 15 almost incalculable.
According to a widely accepted contemporary astrophysical theory, this im-
mense universe ;-u.plmh-..i from and probably will collapse back into an inhin-
itesimal point with a radius of virtually zero (less than 10" cm. ) and a density
s0 great that it exceeds all possible measurement. The origin of the present
universe is rationally and logically inconceivable. Somehow it just
happened —the Big Bang' What preceded the Big Bang is itsell beyond all
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conception, and the possibility arises that our universe is beginningless, pre-
ceded by other universes without origin.

What lies beyond the first mother, whether we search our own experience
or the vastness of the physical universe, still seems to be a kind of mother,
something that accommodates all possible questions and sustains the birth
and death of ideas and living beings. This mother of all things is groundless,
without any identifiable source, Whether attempting to comprehend genesis
biologically, astrophysically, or mythologically, a point beyond any concept of
time and space is inevitably reached. Here, preceding the discernible begin-
ning, there is an indefinable space that nevertheless possesses tremendous
fertility. Without this originless fecundity, the whole cosmological process
would not have begun. This primordial, all-accommodating spaciousness is
the fundamental quality of the feminine,

Without maker or producer, without having a mother of its own, the
teminine 15 unborn. Though it was never conceived and remains inconceiv-
able, the feminine still can be experienced, simply because it is. The word
unborn creates a certain arrest in one’s thinking, for upon first considering it,
one may think that unborn means the opposite of born, describing a condition
of never coming into fruition or actualization, or of remaining in a state of
suspended, pregnant animation, However, the unbornness of the feminine is
a fertile situation that is neither tentative nor negative.

Instead, the unborn quality of the feminine provides an expanded dimen-
sion in which to understand “the born.” Describing a process that has a
beginning and an end, a birth and a death, what is born is by nature con-
ditioned and relative. Whatever is born exists precariously, being vulnerable
to accident, sickness, old age, and L|It|1'n.lhilyr' death, However, this enlire
process of change, birth, death, and impermanence is permeated and sup-
ported, preceded and followed, by an unborn environment of unceasing fertil-
ity

The understanding of the feminine as the unborn container of creation and
destruction may arise from a personal consideration of birth and bornness,
one’s own transitory existence. “Here | am, born into this world in this par-
ticular body. Was there something, or was | something, before | was born?
Will 1 be anything after | die? Is everything that I am inherited from my

[&]

parents and ancestors?”” One approach to answering these questions may be
to seek the roots of one’s birth by constructing a geneological tree of ancestors.
One may eventually reach the point where one's historical predecessors be-
come indistinet, lost in the patterns of branches and roots. No matter whether
one uses a literal or symbolic approach, the search for one’s ancestry or origins

5 Aztec Earth Goddess

eventually becomes blurred, and then the possibility arises of seeing the eva-
nescent quality of one’s life and family history, like glimpsing a fish suddenly
leaping out of the water and just as quickly disappearing. The mynad forms of
the phenomenal world are, in this way, continually rising and falling, coming
into and going out of existence. From where are they rising and to where are
they falling? This where is the unceasing and all-accommaodating space of the
unborn,

e |

MATRIX OF THE UNBORN




THE FEMININE

Mothey and chald Mak
1%eh combury

Not only is one continually experiencing an infinite variety of passing
phenomena, but each person’s experience seems to be different. Besides hav-
ing a particular fixed version of or attitude about one’s experience, one may
find that even this attitude can change from day to day. However unique a
given experience and however many different versions of the world there are,
human beings still share aspects of the world that transcend environment
Each of us lives and relates with the fundamental energies of life and death,
creation and destruction. Each of us is involved with the start, growth, and
decay of one thing and the emergence of another, whether it is the pattern of a
love affair, the development of an idea from a blueprint into actuality, or the
appearance and passing from one thought, feeling, or mood, to another

In the midst of an expenence that seems especially significant or that
presents a particular problem or concern, one can also encounter quite unex-
pectedly the emptiness within the activity. One may try to mentally unravel
the genesis of the situation, pursuing its causes until one’s efforts again dis-
solve into indistinct memonies, sensations, and associations, leaving one with
only a sense of emptiness or space, with no traceable origin. The spaciousness
that permeates thought and activity becomes apparent in moments when
one’'s conceptual framework or usual routine is suddenly shattered. Suddenly
one realizes that there is no supporting background protecting or providing
one with anything with which to identify. In this little glimpse of unborn
spacousness there is a moment of gratuitous clanty. Like the moment after
one has had an accident, one looks up and it is as if the world had come to a
stop. All the little details one would not generally notice stand out very clearly
and then are swept back into a blur by the onrush of the confusion of pain,
thoughts, and feelings.

The momentary recognition of the unborn quality within experience is not
a denial of the experience but, in an unexpected way, its essence. The core of
activity has nothing to do with conceptualization. The immediacy of expen-
ence transcends any effort at conceptualizing it or describing it with words.
For conceptualization implies birth and therefore something conditioned, but
the actuality of expenence 15 unborn and unconditioned. Pouning water is
simply pouring water. One may have had the idea to pour water in order to
nounsh a plant or prepare tea, but there is nothing conceptual about the act; it
just occurs. There is a imeless immediacy to expenence that is neither here
nor there; the past is fiction and the future a distant dream

The spaciousness accommodating and permeating experience is the
primordial teminine. In referring to space as a primary quality of the feminine,
we do not necessarily mean physical space but a space inseparable from the
world of one’s mind, thoughts, emotions, sensations, perceptions, and bodily
activity. This space is simply here, without conditions, either positive or nega-
tive. It is open, all pervasive, and without ongin.

Describing the feminine as all-accommodating space is not in conflict with
its convenhional associations, including the capaaty tor giving birth, nurtur-
ing, protecting, and providing warmth and encouragement. Limitless and
unconditioned. accommodating all things, this unbom space i1s the cosmic

8
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womb in which all contradictions and polanties can coexist; the womb of the
temaminge neither favors, solates, not threatens any I".Ilhl.l.llﬂT 1!h|l'i;.:h Rather,
the fertile space of the terminine is constantly giving birth and is unceasing in
Althowgh it is without be-
providing the open and un-
created ground lor the constant revelatiom and display of the phenomenal

its accommodation and penetration of all things
ginning or end, the feminine is forever active,

world

Unborn, unceasing, and spacious as the sky, the cosmic feminine womb
gives birth to our perception of reality. We expenence the nch and colortul
world of lite and death, of creation and destruchon, and of time, space, torm,
and directions, as qualities of perception. Perceptions themselves are tran
sitory and relabive

f'lu'u COITWE AnO Deing and PSS Wy, W atter another,
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and depend upon other ptions for their meaning and value. All percep-
tions are thus conditioned and interdependent, having no intrinsic substance.
Their origin derives from and dissolves into the unfathomable space of the
feminine. Like embryo and womb, our perceptions and their accommaodating
field are impossible to separate.

Perception occurs through the activities and qualities of touch, taste,
smell, sight, hearing, and thought. While it has a seemingly objective point of
reference in the external environment, at the same time perception can be
described as an internal, mental, and emotional process, subject to individual
differentiation. Thus, while the perceiver receives a wide range of stimuli that
are focused into perceptions, he or she also has a role in creating and distort-
ing what is perceived.

Perceiver and perceived are actually an inseparable and unique expression
of nonduality. Paradoxically, however, this reality is frequently experienced
as a dualistic separation between oneself and the world, | and other,
exemplified in the distinction one makes between the world of the body and
the world of the mind. The analytical, cerebral, or dreamlike imaginings of the
mind often appear to be in sharp contrast to the sensory expenences of the
body and, by extension, of the entire physical world. However this split is felt
or defined, considerable time and energy are then spent trying to line up the
apparently disparate elements in order to understand the relationship be-
tween them, or to force them o mesh.

a9
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IHE FEMININE

A characteristic feeling associated with duality is doubt, the nagging sense
that one can never secure one's identity and territory, or ascertain whether
one is completely “together” or not, whether the world outside is all right, or
whether one’s relationships are stable and secure. Each new event, person, or
idea that one encounters can be seen as a potential threat.

Cine tends to assume that the sense of separation has always existed; one
takes it for granted and thus solidifies the sense of division between oneself
and the world, The experience of “1"" takes on the quality of a castle or fortress
with its own moat or self-created defense perimeter. Yet paradoxically, with
all this concern for protection, accompanied by feelings of isolation and lone-
liness, one is never actually separate. Points of reference, clouded by fears or
expectations, become an extension of oneself and are not seen independently
or appreciated tor what they are.

Duality-creating barriers are of one’s own making, but they are often as-
sumed to be an integral part of the environment and are difficult to recognize.
Barniers are hilled with ready-made answers. When an event does not meet or
feed one's expectations, or when something does not work out as one had
hoped or planned, then there is frequently a pained response; disappoint-
ment, resentment, frustration, anger, or fear. These only tend to reinforce the
duality previously created.

Urecasionally, unexpected exposure to pain can lead to an experience of
nonduality. The unexpected removal of the sense of separation and an im-
mediate meeting with the world of one's environment momentarily allows
one to see things as they are. Stripped of mental baggage, such a sudden
encounter is extremely raw, like being plunged into ice water. The customary
ways of dividing and sorting out the world are temporarily meaningless and
inettectual,

Fhis momentary destruction of dualistic fixations can bring a terrifyving
sense of openness, a possibility of actual freedom. The rug has been pulled
out from under one’s teet, and there is no sense of territory or reference point
lhe glimpse of nonduality reveals an awesome quality of the feminine: dis-
passionate, nonjudgmental, and supporting creation and destruction equally,
like the vastness of space without even gravity as a reference point. There is a
chilling and primordial sensation that is evoked by this expenience of unborn
space, yet in its immensity and capacity for containing and nurturing every
detail of existence —birth, joy, pain, death—one feels strangely at home. For
hidden dt'r|'| within the .11!-r|hl‘rrm'|n}; accommodation of this forebodingly
majestic space, one recognizes the inspirational spark that gave birth to the
archaic but timeless images of the Great Mother

In the terrifyving openness of unborn space there is a refreshing alertness, a
sense that anything might happen. Here is an intelligence, inseparable from
limitless space, a primordial insight that sees things in a radically different
light, Coexisting with unborn space, this intelligence is distinct from the
analytical mind. Initially, it seems contradictory to speak of the teminine,
unborn space, as possessing its own intelligence. But this is precisely what is

]‘I
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Shiva as & corpse having intercourse with
the goddess kall, which symbolizes (he
lerrad aroused by the destruction of pre-
corioepbicns,

being said, that there is a self-existing openness within situations that is itself
a penetrating awareness that appreciates and discriminates the value of each
thing.

Une of the basic functions of the intelligence of the feminine is to see
through dualistic fixations and barrviers. This penetrating intelligence can be
awakened randomly and unexpectedly. These sudden glimpses of insight into
the emptiness existing within activity are often interpreted as frightening and
unpleasant events, so that one turns away from them, attempting to cover up
or forget about them. One immediate response is often to create another
reterence point, a dualistic interest or focus to make one feel more secure and
comfortable. It seems safer to ignore the existential and experiential dimen-
sions of being; thus one creates a scheme or problem so that one no longer has
to face or even remember the encounter with open space.

13
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T'he activity of disregarding and covenng up, when compulsively re-
peated, describes a habitual distortion of space that gives rise 1o neurotic
patterns. No only is one ignonng, but one is also manufacturing a counterfeit
reality, filled with methodical planning and elaborate structures and systems
This is generally an unconscious endeavor that seems so normal that there is
seldom any reason to question it. Various compartments and pigeonholes are
created to accommodate different preconceived situations. Strenuous effort
makes the compartments so tight fitting that there is little chance for any gaps
or openness to occur. Space, by nature empty and fertile, can become frozen
and solhd, filled with reference points and programmed with answers.

The process of solidifying space is then an effort to avoid the fertile pos-
sibibties of the unborn ferunine and s accompanying intelligence. The
flashes of awareness and glimpses of unborn space often occur in painful
situations; thus one may feel ambiguous about their value. There seems to be
something disruptive about cultivating a further sense of clarity and open-
ness; yet there is a seductiveness, a tremendous sense of opportunity and
freedom associated with these experiences.

If one allows the spaciousness and the intelligence of the feminine to
develop. one may begin to realize the need to relate to confusion more openly.,
and wonically, to begin to appreciate the value of painful as well as pleasur-
able expenences. Just as one might have glimpsed the emptiness in expenence,
so one might now see the intelligence within pain. One begins to realize that
acknowledging discomfort and taming one’s confusion can give birth to
turther intelligence and a greater sense of clanty and spaciousness.

In the search for the feminine, the question of onigins and ultimate begin-
nings comes to be seen as inseparable from the effort to understand the nature
and quality of both one’s own confusion and one’s fundamental sanity. The
inspiration that led one to penetrate the ever-present matrix of the unborn
now points to the existence of an uncompromising and unconditional reality
that can only be apprehended through further disciplined efforts to under-
stand onesell and one’s own fundamental situation. Uncovering the path of
the feminine is an ongoing process inspinng one to see and to relate with
things as they are

|4 | Iulll'll‘l"l‘ﬁllr hlandals
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CHAPTER TWO

The Birth of Communication

FEMININE AND MASCULINE portray the basic dynamics of how we func-
tion in and relate to the world, as well as the ongoing process of the universe
itself. They are not anything in particular outside n-[ tm-lf but are inherent
characteristics of the mind and of ways of being and acting in the world. The
essence of feminine and masculine energy is also a reflection of the dynamics
of one’s own intelligence and one’s capacity for emotional response and
communication. The interaction of masculine and feminine is like a preasely
orchestrated shadow play, where dark and light, form and emptiness, inter-
penetrate. Clarity pierces the richness of confusion; despair is present in the
midst of joyous celebration.

Born into this world, we cannot escape relationship. The activity of com-
munication, which establishes relationships with the world, is a fundamental
characteristic of the masculine. The masculine operates within the vast and
empty space of the feminine and is, in fact, provoked by the openness and
inviting quahh- of feminine space. Implicit in this relationship is a quality of
passion. The masculine, like the lover courting his beloved, pursues and
desires to dissolve into, conquer, and have union with the teminine space.
The dispassionate and awesome qualities of the feminine are bewitching,
much like the seductive and playful sirens who tormented and captivated
Ulysses. They create the impulse in the masculine to respond to the world in a
personal and compassionate manner. As the perceiver of the unceasing flow
of energy, colors, and textures comprising the animate and inanimate worlds,
the masculine encompasses the total range of personal expernence: confusion
and clarity, pleasure and pain, and the full spectrum of the emaotions. The
masculine, for all of its changing appearances, is fundamentally indestructi-
ble, for it is the essence of everything n‘mtmnﬂ.i by the unborn.

Associating compassion and personal and emotional expression with the
masculine transcends chauvinistic definitions of feminine and masculine. De-
scribing the masculine as an emotional and communicative responsiveness
points to the inseparable feminine ground upon which the masculine is de-
pendent. For the masculine is what relates to the unbornness, explores the
spaciousness, and articulates the unceasingness of the feminine.

The play of unborn feminine space and unconditional masculine response
describes two cosmic pnnaples. The unceasing interpenetration of these prin-
ciples allows communication and meaningful activity to take place. Although

v
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the unoriginated space of the feminine gives birth, there is no "ll.'F"-.lf.-'lh'-"'I'I
bebtween the vastness of the unborm and its contents, the masculine, Woven
into a cloth that is indissoluble, the interplay of leminine and masculine 1s an
expression of the dvnamics of creativity, Creative acts, as EXpressions of thie
masculine, arise from the feminine ground of creativity, the empty field,

uncarved block, or velvety silence that inspires a communicative response

Fulldl el

Thirty spokes

Share one hub.

Adapt the nothing therein to the purpose at hand, and you can make use of the cart
Knead clay in order to make a vessel. Adapt the motiing trerein to the purpose in
faend, and you can make wse of the vessel, Cul oud doors and tormndowes in order o
make a room. Adapt the nothing therein to the purpose in hand, and vou can make
use of the room

Hrues what we gain is Something, wet it is by virtue of
Nothing that this can be put to use.

Lao Tru

The spontaneous birth-giving capacity of the feminine bestows a primary
motherlike quality upon it. The mother is the container, and her contents, that
which is born, is the masculine son. This primordial relationship of mother
and son describes a reciprocal relationship that each one of us, regardless of
sex, has with the world, At times we may find that the world, whether
defined as other people, objects, or natural phenomena, is mothering us; at
other moments we may find that we are in a position of mothering the world
As in families, there are undercurrents within this mother and son relation-
ship of mutual resentment, confusion, and envy, as well as expressions of
admiration, love, and emulation,

This mythic structure of the mother and son relationship expresses the
human need to identify with the cosmic process of creation and destruction
First there is the totality of space, the background that provides immense
possibility. Out of this space form arises. The situation becomes activated and
dynamic; gases, amino acids, sperm, egis, and seeds all come into being, and
out of this fertile situation birth occurs. The self-fertilization of the world is
analogous to a mother who sponta neously produces a child and later becomes
its lover. The masculine principle is the form that arises and moves within this
space and journeys toward its mother. From primordial imes, the feminine as

19
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the Great Goddess was conceived as mother, lover, and destroyer, The story
of Oedipus, who marries his mother, reflects both an incestual taboo as well
as the tragedy of literally interpreting the injunction: love thy mother. By
contrast, in the Catholic and Greek Orthodox celebration of the Feast of the
Assumption, the Virgin Mary is taken to the celestial bridal chamber and
rejoined with her son, the King of Kings

The mother and son aspect within each of us has a juiciness and fire that
encourages and infuses communication with an emotional and passionate
coloring. In the mother and daughter, or father and son, relationship there is a
sense of sameness, a known quality, whereas in the mother and son relation-
ship there is a certain unknown quality highlighted by sexual distinction,
Although the father and daughter relationship could be spoken of in a similar
way, the primariness of the feminine as the mother of all things sets the
precedent,

As the unknown, dwelling in a place that one cannot yet see, the mother
beckons and calls from afar. The son is that which stirs and strives to en-
counter and understand the force that is generating the sense of journey and
inspiration, Because the son and the mother, the seeker and the unknown,
represent a polarity, the masculine in us experiences, as one of the poles, a
mixture of pleasure and pain, a desire to know the opposite completely and to
totally dissolve into that which is not known, There is an intuitive feeling in
the son that once the unrevealed is discovered it will nourish his hunger,
quench his thirst, and give solace to his heart as only a mother can,

The danger inherent in the affinity between mother and son resides in its
dynamic: a desire for reunion with the unknown, which presupposes a pro-
found sense of separation, Without the quality of the unknown there would
be no adventure, whether that of the hero who must conquer dragons and
journey over treacherous seas, or that of the spiritual warrior who must mas-
ter his or her own ignorance and cross the ocean of human suffering. The
separation can be seen as an abyss or a perilous voyage with no safeguards or
comforting command posts along the way. At times, overwhelmed by hope or
tear, the inspiration can develop into an insatiable hunger or preoccupation.
Fixating on one’s isolation while being obsessed by a desire to experience the
unknown creates frustration and problematic situations. Belief in isolation
and a desire for union contradict each other so that the spaciousness and
beckoning quality of the feminine may be overlooked, One is left with
anxiety-filled womblike fantasies—the compulsive urge to immerse onesel,
through whatever means, in some kind of behavior that will ultimately
guarantee an all-embracing oblivion or self-extinction. Notwithstanding the
potential hazards or possible fixations that may occur, the mother and son
relationship, as exemplified in the hero's quest or spiritual path, describes a
primary quality of journey that each one of us experiences, a path that is
sometimes hidden and sometimes clear, leading from bewilderment to know-
Ing.

ETh-.* unvarying openness and richnness of the feminine also invites the
masculine to respond to it as lover. In the play of lover and beloved there is a
sense of intrigue and curiosity. Captivated by the color, movement, and forms
of the feminine, the masculine lover wishes to explore every part of the be-
loved. Frequently, the action of the masculine has elements of both son and

BIRTH OF COMMUNICATION

15 The Covomafion of the Virgin Paolo
Yeneriano, 140 cenfury

lover, so that an interwoven pattern of experience develops. When the delight
of the lover relationship reaches a peak, the haunting and embracing quality
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I Pmnce snd Lady prolonging their inler
coirne. India. 18th centary

of the mother is there waiting. The penodic feeling of separation and break in
commurnication between lovers invites a quest for the solace of the mother. In
the same way, the sense of distance from the mother provokes a desire and
search for the immediacy of the lover.

O, her beauty ~the tender maid ! [ts brilliance groes light like lamps to one travelling
in Bhe dark

Sie 15 a8 pear! haddem on a shell of havr a5 Mack as el

A pearl for which Thought does and remains unceasingly in the deeps of that acean

He who looks wpon her deems her to be a gazelle of the sand-hills, because of her
shapely neck and the lopeliness of her peshure

Ibn al-"Araks

What gives vitalitv and inspiration to any r-.'l.'lttnn-l'nrl is the mh-ll:g-.*nct'
and warmth sparked by communication. Intelligence occurs through opening
oneselt to the beloved and the mother, by becoming both the lover and the
son. At first the pursuit of the feminine can be ternfying. for the intelligence
and feelings that are aroused can prove to be threateming,. Perhaps one will be
rejected, or, becoming more exposed. one might suddenly feel embarrassed
by one’s nakedness. Most inghterung of all 1s the probability that one wall
have to totally surrender onesell if one is o make love and know completely
the lover and mother

The challenges of one’s choiceless relationship with the feminine require
one to develop openness. Une could become narcissistic or hedonistic without
a sense of shanng or encounter. Making love obsessively to anvthing at any
time, one could become so self-indulgent and aggressive that the lovemaking
might turn into masturbation. Perhaps one’s frustration or isolation becomes
s0 acute that the attempt to communicate 1s twisted into a destructive, life-
n!t'l‘l\'lﬂ;.; torce or ;*Tl.u!ua.'n'k a fear-motivated ascebicism. To transoend these
chnging fixahons, open commumcation must be developed

il
i

Communication implies at least two elements—something perceived as
well as a perceiver—and also implied is a commonly shared space accom-
modating the relationship. Whether from different or similar backgrounds,
when two people recognize and feel that they have made real contact with
each other, the usual feeling of separateness or alienation falls away, if only
for a moment. However the exchange takes place—with words, gestures, or
touch—there 1s a quality of openness, warmth, and intelligence that pene-
trates the masks of conceptualization that usually pass tor communication

In another situation, one might perceive in an encounter with someone or
something that there is an unyielding, antagonistic, or indifferent energy that
one should not encourage. In this case commumicabion 15 the abality to see
dearly the quality of energy taking place and to behave appropriately. This is
the sense of seeing something in its own perspective, without predetermined
barriers, and suggests a fundamentally noncentralized space in which every-
thing is interrelated and accommaodated by the ever-present atmosphere of
the unborn feminine. Because the unborn both contains and is inseparable
from whatever is expenenced and perceived, it can also be communicated and
expressed through symbols.

Wlale and lemale |

BIRTH OF COMMUNICATION

gares Loba, Longo,. 'S oenlury




FEMIMIM

e restures, s1ens, Or acks, symbols are a |||r||I||l||1||||.||||-..|l||'-"||"I raliny
revealing and expressing the highlights of O P Tl e Without svmbaols
communicabion 15 barren and liteless, going nowhere, without a |'.|||| or a
LAY |I| |||-' noncentralize | SR W COMUMUMICATEomn (s Curs |!||'||||||-'|
of peErceIvies and percE ed spontaneously gives birth to symbaols, Tha Primor
lially unceasing interrelatedness of the world and the mind 1s articulated
o wvmbols manibest in infinite forms and patterns of energy

| hie common understanding of a symbol is that it stands for something

gater than itsell, When symbaols are defined in this manner, the vividness of
things 15 obscured, and one's mental attitude s dulled by the blinders of
convenbional associabion In this condition symbols take on an 1inert. stan
larcdized meaning, and communicabon 15 robbed of its juiciness

Cut off from the immediacy of CX Perience ind dwelling in the bleak world
of dualishic isolation, one imagines, hopes, and believes that there might be
another or better world |'|'-.'I.||| I POV ||||-. R ~-.I|--rl|.-r it 18 I‘I‘I.III.:}H il as
some kind of attechife, utopan future, or idealized past. Ints I‘!'III'|1'||. or used o
reinforce a dualistic point of view, symbaols are manipulated to raise hope, o

sc0the o promote fears. or to solididy a |'.||I||||i wr kind of identity

['hie distinction between looking and SN throws light on the difterence

between the dual and nondual approach to symbaols. By looking we mean the

effort to project expectations onto the environment. Even before seeing any
thing, one may be searching for validation, or hunting out those qualities that
ould destroy or negate one's goals. This Process of using svmbolism to con
» blinds one to what 18 actually presenting itself. Accus
tomed as we are to looking, the world appears to us to be very Hat; its depths
il ehts, ana subtlicties A ||:.||_1| i projechions .|rl-‘| COVRIC |l|‘||._\l|,-'.||||rr1'--
1R ITL |--|-|-||. e Viewing the world in Ees Wil h'll'l:.;_'-. A sense Of ||.ll|"."|l'
rcdeErki vhat one would hke o s |'|I:.'I!|| b there, but there -'II:'.|I‘| b alsio
mething else present, lurking behind the facade of our projections
e wiolves an attitudi ol acceptandce -|"|1| |.|||'|l|.|1.-'|| .':I,"l"l'l 1AL ol
reality, To see in this way involves the |l"--|'|li'|I||'I|'. of & way ol |'1'|II:.; that
lepends on ongoing disciphne, This discipline encourages and pros ides a
spPace tor one to face up o one .|l,:||.!-.!'||r : and o -~..r||'||-,1| r thie |'I-.|l|'|,r,|1|-\.ll1=-
that block the ability to see. The disd |}'-5||||'|". CPINE 15 an ONEOINE Process O
carning how to hve and work with the world as it 18, while knowing that one
ompletely inseparable from it. With the field of experience unobstructed by
POECHONS Aand COnco !||'||'|‘.' g -.-.'-.-.r. Ll e WE0E MNas '..||!"‘.'|!I'.|'1. ..Il1l.i
depth. When one learns to see, there 1s no loss of energy in tryving o maintain
1 particular vie F e world ., and ome can e ||-|l_|'q'.|,}1||'.|l'., that need not
g to any specind trame of reference,. i one no lIonger teels alienated from

A e, thers AL '|'~:"|'||.|I|-'-' tior all the detals '.II-‘..I'-i'I'-.l*--'l

s provides a nondual basis of COMmmiun viion in which the awakened
¢ self-existing teminine. The most primary and uni

ersal  symbaol stablish an orientation and grounding within the all

L.}

Plack Abatrace;

1937, Georgia O'Keelle




ITHE FEMIMNIMNE ermbrag INg space of the FEminIne ]IH"I, Are |l,|r| ol the act of seeing and in this
sense, as a direct communication of reality, they are the most immediate
expression of the basic -.:llJ.llIIll.'H of experience Svymbols do nol represent
anything other than what is. They express the question of and the quest for
lite's meaning that ultimately leads to statements about how we were born
how the universe evolved, and how the inspiration of the genesis of things 1s
continually operating within us. In evoking cosmological processes, symbaols
tulfill the need to articulate for oneself an understanding of how one's reality
came into being

In the o cho symbol the matnx of the unborn fermining is described by the
circle encompassing the primal interplay of masculine and feminine energies
The sinuous division between the light yang and the dark yin initially arises
from the masculine responding to the provocative spaciousness and intelli
gence of the unborn feminine ground. In a condition of mutual and '|_11_'T|1|'||t,1|.
transformation, the unceasing interplay of yin and yang, feminine and mas-
culine, dark and light, comprises the relative world —the world of appear
ances, impermanence, and unending phenomenal change. This relative world
of activity is made transparent, thoroughly penetrated by and inseparable
from the absolutely spacious unborn feminine

I'he sustaining power of the teminine, like the sky, expands into the seem-
ingly immeasurable distances ol outer space. The activity of the masculine,
Il""-F"I.IHl.I.II'IL'. and wanting to explore and probe the vast unchartered realms ol
space, is highlighted in the situation of the astronaut, Hurtling through the
velvety darkness of space, the astronaut is part of an elaborate and sophisti-
cated network of communication. Although there is something heroic aboul
the astronaut, he or she is completely dependent upon a vast system monitor-
ing the lite tunctions and controlling the spacecraft. [he astronaut’s role is
defined and inspired by the reality of the feminine, represented by the en
veloping, dark mantle of space accommodating with sublime inditference the
galaxies, spaceship, and astronaut, The feminine further defines the situation
insofar as the astronaut must dewv lop a red ephivencss and submissiveness to
be able to act and communicate

Encapsulated by precasion-tooled protective wear and an intricate ele
tronic environment, the astronaut is like an embryo. The whole exploratory
process and technology that make the journey possible are like a placenta that
FiOvL s s I|I'||.| -.|||ll;l-.|| ts ther astronaul i|||' wiomb as wiel | as the consort ol the
astronaut 1s space itself. Liberated from gravitational hields, he or she can tHoat
freely in space open to the immensity of an expenence without reference
poant

he image of the astronaut and his or her precarious relation to the un

known reaches of space is a provocative statement about the nature of intelli

gence. Like the astronaut’'s training and work, the disapline of awakening
insight involves the devel pment of an ever more precis skill in communicat
ing [he continuing process il |||".-|'||'~|l|||:,'_ intelhgence 18 the heart of com

I Sin-week human embryo munication, the awakened interplay of fermimime and masculine




CHAPTER THREE

Symbols Without Origin

LIKE A DIAMOND so sharp it might cut itself, the symbols of developing
intelligence emerge with pristine clarity from the rich and spacious matrix of
the unborn. In appreciating the feminine and working with its subtle nuances,
one 15 also exploning the nature of mind, for the essence of mind is space;
thoughts, feelings, and perceptions may appear, disappear, and reappear, but
there is no place for anything to rest or become permanently established. This
emptiness, openness, or void, is the feminine aspect of mind. Similarly the
body which seems so solid, is in continual flux and is just as nonsubstantial as

the mind.

The body, like a hollow bamboo, has no subsiance,

Mind 1s like the essence of space, having no place for thoughts
Rest loose your mind; mesther hold of nor permcd of o wsander
If mind has no aim, it is mahamudra

Accomplishimg thus s the attarement of supreme enlighterement

Tilopa

The open quality of the feminine generates basic intelligence. Like space,
intelligence has no hnal measurement and can be located nowhere and
everywhere. Although fundamentally a feminine aspect of mind, intelligence
is activated by the responsive clarity of the masculine. As an ability to com-
municate and relate skillfully, action has a masculine quality, inseparable from
the space of the feminine. The unborm feminine is the ground from which any
kind of appropriate activity of the masculine grows

The fertile ground of the feminine is like the cervix, the gateway through
which all human life emerges. The passageway of mortality, the cervix is a
primordial symbol announcing the human drama of birth and death. While in
the womb, the embryo’s head is protected by the two crescent-shaped cervical
]J;;'n. Al the time of birth the embryo pushes downward, and the pressure on
the cervical lips increases until the cervix finally opens, allowing and tacilitat-
ing the fetus’ emergence from the dark water-world to the world of air and
brightness

The structure of the cervix evokes images of homs, whose shapes are
primordially associated with the crescent moon.* As personihications of the

The word cervin is demved from an Indo- Ewropean sisod, bev- . whach means horn or head, with dervatives
metermng fo hasrmied animals. o o shaped obgeots

|



12, The geddess lnis. Egyvpt
Bih-bih contury B.C

Carved and pamted woosd Aus

Iralian AbBorigine

tertility and InSpiring intelhgence of the feminine ground, Great Mother
goddesses—such as Isis, the Virgin Mary, or White Buffalo Cow Woman
wear, are embellished with, or are seated upon the homns of the crescent
moon. [hey preside over the birth and development of cosmic insaght and the
attainment of wisdom

"assing through the gate of horns, the newbomn 15 ushered into another
realm of being. As it first emerges from the womb the head 1s momentanly
The crown of horms (or tradibonally any

Crown) is a4 universal h'-,l11|_ll|ll O Conbirmmation L|'|1'E‘I.'|III1-|_: |".I-H.'I:|.:|. Irom one

embraced by the cervical horns

condition of being and awareness o another

1)

It is an immemorial intuition that the mystery of birth and death are
inseparable, if not identical. The source of birth and death, the place we came
trom and to which we are going, is archetypically the same space.

You're so baauttful, you gotta die someday.
Blues reframn

Thus, the cervix of the feminine unbomn, which is continually begetting
human life and everything we know and do not know, is equally the
whirlpool of creation and destruction, whose unceasing motion nothing can
resist. In its impartiality it is like a vast charnel ground, barren and desolate,
receiving without question the bodies of the dead. The image of a chamnel
ground is of a place where corpses are dumped without any regard for burial
and are left exposed to the elements to decompose, providing food for vul-
tures, ravens, jackals, and other beasts of prey. As the matrix and receptacle
of death and impermanence, the charnel ground is a primal symbol of the
destruction of illusion, expressing a state in which the mind is stripped of all
its conceptual adornments so that one’s naked intelligence encounters the
mother space of the unborn. The depiction of ravaging and devouring mother

k]|
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goddesses personifies this aspect of the unborn, mercilessly and impersonally
destroving that to which it has given birth. The East Indian Rangda, with her
drooling tongue, scooping up innocent children; or the Aztec Coatlicue with
her serpent skirt, breastplate of hands, and fiercely hungry double-headed
serpent head, exemplify the terrifying and inevitable majesty of death and the
fear of having one’'s comfortable cloak of ignorance destroyed.

I'he reality of birth and death implies continual change: growth and decay,
rising and falling. This motion of the world could seem random and meaning-
less were it not for the hints of a larger meaning or order, presented to us by
phenomena such as the waxing and waning of the moon or the turning of the
SUMASONns

The swastika i1s a fundamental symbol reflecting the unceasing flow of
phenomenal change. It portrays the generative feminine as a totality of mo-
tion and energy. Like the continual emergence ol conditioned being from the
cervix of the unborn, the swastika also 1s Ht'lll‘!’.ﬂl'l! from a central point w hich
in this case extends uniformly in the tour cardinal directions. The motion ot
time and the continuous activity and energy that characterize phenomenal
existence cause the four arms of the swastika to bend. Underlying the objec-
tive observation that the swastika describes solar movement and the progres- 6. Coatlicus, Goddess ol the Ses
sion of the seasons is the intuition that the inevitability of cyclical movement pent Skirt. Aztec, 15¢h century
in the cosmos bears upon one’s own personal journey

The structure of the swastika describes a process to which all conditioned
phenomena, including the universe itself, are subject: formation, stasis, de-
struction, and extinction. The word universe —one turn—detines itselt as a
circular movement that naturally completes itself by going through the four
phases of growth and decay. As a finite manifestation of limitless space, the

ENire UNIVerse expresses the nature of the endlessly ]"l'lli'fl'.ltl'n-'l' tfeminine

l'he processes that govern the universe may be comprehended as analog-
ous to those operating within a single human lite; this has aroused in us the
motivation to know and expenence the fullness and extent of the phenomenal
world directly through our own being. ldentifying one's existence with the
inevitable order that characterizes existence can produce a sense of deeply
rooted well-being. The onginal Sanskrit meaning ol swastika is precisely
that—well-being.

1@ PEL T ance. Bali
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THE FEMININE

Buddha's fe st Pl

Despite present-day associations with the Nazi party and World War 11,
the swastika’s appearance as a life-affirming symbol spans both hemispheres.
Throughout North and South Amernica the swastika is incised, woven, or
painted on ceremonial vessels, pottery, baskets, ritual clothing, and orna-
ments; it also is a major unifying motif in emergence myths, cosmic histories,
and accounts of spiritual journeys. In Eurasia the swastika enhances the rep-
resentations of the goddesses who preside over fertility, life, and the mul-
titudinous forms of nature, often adorning their hands, breasts, wombs, and
clothing. With its intrinsic meaning of unending motion and all-
encompassing activity, throughout Europe and Asia the swastika has been
etched on spindle whorls, painted on palace walls, incised in caves, and
woven into the garments of royalty and peasant alike.

Highlighting the understanding of the flow of impermanence ceaselessly
generated from the unborn, the swastika is also a vital symbol in the stones of
the Buddha and in related Buddhist teachings and practices handed down to
the present. When Prince Siddhartha, the historical Buddha, became fully
determined to understand the nature of impermanence and suffering, he set
off for the Bodhi tree. Just before reaching the tree, to the right side of the
road, Siddhartha saw a tuft of swastika grass.® The king of the Nagas, a
powerful water-dwelling serpent spirit, presented the grass to the prince
Taking the grass, Siddhartha walked around the Bodhi tree three imes and
then spread it around the tree with the tops of the grass pointing inward and
the roots outward. He then sat beneath the tree facing east and, concentrating
his mind, said:

May, as long as | sit here, my body wither auway,
May the skin, the bones and the fesh decay,
But until | have attained Enlightenment
Which is hard to be secured even during many aeons,
I shall mot move from Hhus spot
Lalitarastara

This ritual incident preceding the enlightenment of the Buddha expresses the
relationship between the understanding of the unending motion of existence
and the realization of an awakened and indestructible intelligence. The use ol
the swastika as a symbol of enlightenment derives from the sense of inde-
structible well-being ansing from accepting the nature of the world and seeing
things as they are

After the death of the Buddha, the Parimirvana, and prior to the develop-
ment of an actual wonographic image of the Buddha some hve centunes later,
the swastika, along with the Dharmachakra (the Wheel of the Law), was one
of the main symbaols of the awakened state of the Buddha. The swastika 15
often found on images of the Buddha's footprint, indicating its sigmbcance as
an integral aspect of the path of developing intelligence and skilltul behavior

*astibka grave is also knvown as becha grass, oommondy werd on buals in India s a olen of gossd haalil
anad huck

T

Although the swastika has continued to be used in the Buddhist art of SYMBOLS WITHOUT ORIGIN

Japan, China, and Tibet, its innermost meaning has also been communicated
through the verbai teachings of Buddhism. The Buddha taught that to see
things clearly, as they are, requires an acknowledgment of the reality of sutfer-
ing, sickness, old age, and death. These facts of life point to the inescapable
truth of impermanence, epitomized in the relentless motion of the swastika.

The emphasis in Buddhism on accepting the painful facts of life is de-
signed to enable man and woman to see and work with the intelligence that is
inseparable from the vast space of the feminine. The recognition of the tran-
sitory nature of all things can lead one to expenence the fundamental all-
pervasive emptiness that underlies the world of endless change. This t'n'lrll!i-
ness is indistinguishable from the open space of the cervix of the unborn,

In the beginning nothing comes
In the muddie nothing stays.
In the end nothing goes

Mila repa

The realization of emptiness is an aspect of a journey based on bndging or
eliminating the sense of separation that exists between | and other, lover and
beloved, and son and mother, As long as there is a journey, there is a growth
characterized by ever more skillful seeing, relating, and communicating with
the world

a5
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12 The eea-mother s coral tree ol life

A symbol of this journey is the tree of life. Closely related to the swastika,
it is associated with the power of continuous regeneration. As a motif occur-
ring in the creation myths of the Near East, Europe, and the Amencas, the
tree of life bursts forth from the earth, the cervix of the unborn, bringing with
it earth’s amniotic waters. With the umbilical cord and foetal membranes
forming its structure, the tree of life spirals skywards, bearing all living forms
on its branches. Its spinning movement gives rise to the four winds and four
rivers of life. The Cunas of San Blas, Panama, sav that the “‘h:rh\m‘nl created
by the turning of the tree is the vulva of the Earth Mother, the center from
which all is born and to which all returns

As a cosmic axis, the tree of life i1s the center of a mandala, a circle of
all-accommodating space with no corners in which to hide and where every-
thing is exposed. Being a primary expression of the unborn, the mandala is

36

the ground‘lm ground, an utter openness embracing the entire spectrum of
. Its contents reflect the rich diversity of the patterns of energy
cumprlslng the universe as the interplay and union of perceiver and per-
ceived.
In the European alchemical tradition the tree as the cosmic axis is as-
sociated with the tree of knowledge. The understanding of universal law is
grounded in an inevitably evolving core—the tree of wisdom —from which all
understanding and laws emanate. According to the Rosicrucians, this tree is
rooted in the unfathomable depths of the sky while its branches flower and
spread through the fertile and shifting movements of the earth,

In the story of the Buddha, the tree of life is the Bodhi tree, which is also
the tree of enlightenment. Seated beneath the tree, the Buddha remained
unswayed by the seductions of the daughters of Mara, or illusion—the pro-
jections of Buddha's own doubts and fantasies. Called upon by Mara to bring
forth a witness to his enlightenment, the Buddha replied: “The earth is my
witness!” Striking the earth with his right hand, Buddha continued:

This earth is the support of all the living beings;

It ts equal and
H'ﬂ'!r_ fo all that does and does not move.

r evidence that [ do not lie,
And may 1t be the uitness before you.

As Buddha said this the earth shook six times, and out came Sthavara, the
goddess of the earth. With folded hands she spoke:

O Highest of beings, so it is. As you have said, so if is perfectly true. 11 is all evident
and clear to me. But, O Lord, you yourself are the highest witness of the truth for all
the world including the gods.

Finishing her speech the earth goddess disappeared, leaving the Buddha
seated alone beneath the tree of life and enlightenment, where, withstanding
a final assault of doubt and temptation, he soon attained supreme enlighten-
ment.

For seven weeks after attaining enlightenment, the Bodhi tree was the
Buddha's point of reference. The foot of the tree where he sat was the
bodhimanda, the center of the mandala of enlightenment. The first week he
remained immovable in a cross-legged posture and contemplated the tree.
The second week he journeyed through numberless metaphysical and cos-
mological world systems. The third week he again contemplated the Bodhi
tree without shutting his eves. Following various travels to different parts and
levels of the world, in the seventh week the Buddha again sat beneath the
Bodhi tree. There a group of traveling merchants encountered him, and he
finally left the tree with a begging bowl and began the journey that, for the
next forty-five years until his death, was spent articulating the teaching that
he realized while seated at the foot of the tree.

The roots of the tree of life are lost in the realm of the feminine unborn
The cervix of the unborn is the place where the tree emerges from the earth,

7
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Tree of Death. German, 16th century

marking the spot where the Buddha attained supreme wisdom. This place is
also referred to as the vajra asana, the seat of indestructibility. The association
of the moment of awakening and wisdom with so earthy a place as the foot of
a tree points to the simple and uncompounded nature ot enlightenment.

According to orthodox Chrishan tradition, the tree of knowledge was
given by God to Adam and Eve in the Garden of Eden with the admonition
that eating its fruit would lead to the fall rom immortality. Temptation, in the
torm of a serpent, seduced Eve into picking a fruit. After taking a bite, she in
turn seduced Adam to share of the fruit, and this led to their expulsion from
the Garden. Adam and Eve's pnmordial transgression is what inspired God
to send Christ to earth in order to redeem humankind. Christ achieved collec-
tive redemption by being crucified on the cross, symbolizing the tree of hife
and knowledge. The cross is a continual reminder of the possibility tor purih-
cation and the attainment of an awakened condition ol lite

8
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Recent scholarship has discovered other variations of the Genesis story of
the Garden of Eden that were current in the first few centuries after the
crucifixion and prior to the establishment of Church orthodoxy. In one story
the serpent tells Eve that by eating the fruit of the tree of knowledge she and
Adam will become godlike, knowing the difference between good and evil
After they had eaten, “the light of knowledge shone upon them,” and indeed
they became as gods. In this version the serpent is the servant of the Highest
God, “the All,” and bears resemblance to the Naga king who offered Buddha
the swastika grass. Adam and Eve were expelled from the Garden by an
inferior class of gods, the Archons, who were blinded by envy.

In dying on the tree of life, Christ redeemed the wisdom Adam and Eve
lost when they left the Garden, and asked others to follow his example by
carrying their own crosses. Feeling the weight and responsibility of one’s own
cross symbolizes here the acceptance of one’s total life situation, including

19
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suffering and isolation. Thereby a return to the tree of life—to knowledge and
ultimate origins —can be achieved.

Opening to pain and confusion is the heart of the journey of developing
intelligence. On this path, one may attempt to trace the origins of one’s life
and suftering, in the hope that if one could find where the journey began, one
could experience again the blissful or pure state that preceded pain. Through
this unraveling there may be glimpses of the unborn, hints that there is no
exact point of origin other than one’s own birth, and even that has its own
mysleries,

Al the same time that one is retracing one’s path, a practical motivation to
make sense of t“b't'r}'dﬂ}' experience also presents itself. There is a need to live
in harmony with one’s mundane world and to relate as clearly as possible to
the ongoing flow of events. Yet, while trying to live as simply and directly as
possible, there is always the possibility that the apple cart might be upset. In
the midst of the apples tumbling all over, the disorientation and irritation of
the unexpected can give birth to a momentary glimpse of intelligence and
space. Spontaneously occurring amidst confusion and unknowing, this hittle
flash is the timeless beginning of the journey that is without end.

The primordial awakening of intelligence is told in the Winnebago story of
the primal cultural hero, Hare. Having created the world, Earth Maker
realized that his last creation, human beings, were also his most vulnerable
progeny. In order to aid and protect humans from destruction by malevolent
spirits, he sent forth four protectors. They each became involved in their own
selfishness and were unable to perform their duty, so that a fitth protector,
Hare, had to be sent out.

Filled with tremendous compassion for human beings, his aunts and un-
cles, with whom he identified in every way, he incarnated in a woman's
womb and attained virgin birth. Hare then traveled across the earth, battling
and destroving all the evil spirits. Having achieved his heroic mission, he
returned to a sacred lodge and spoke with his grandmother, the spinit of the
earth. Proudly he told her that now all of his aunts and uncles were to be
immaortal like himself. His grandmother replied, “How can that be? Every-
thing in the world and about the world is destined for death and decay.” Hare
pleaded with her that all humans might be immortal. She answered, “If that is
what you want then follow me as | walk the road of life around the world. But
don't look back!”

Ireading after her, Hare paused and could not resist turning around and
looking back. No sooner did he glance back at the place where their journey
had begun than the whole site instantaneously collapsed. “O grandson, o
grandson, what have you done? | thought you were a man, a person of real
prominence. But now you have done it! In no way can decay and death be
taken back from your aunts and uncles, the humans.” At this point Hare was
beside himselt with p.,rln.'r and his mind was assailed by the thought: “To all
things death will come!” Wherever he looked, skies, trees, clifts, and rivers
dissolved in front of him. Whatever he directed his mind to, collapsed and
was destroyed
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His grandmother and Earth Maker realized that Hare had to develop
greater maturity about the ways of the world and that he needed a deeper
sense of compassion in order to accept the order of life. Earth Maker said to
Hare that rather than despairing, he could relate with warmth and friendli-
ness toward his human aunts and uncles by ting them with a sacred
teaching. Hare finally understood the wisdom of this counsel and brought to
the Winnebago the Medicine Rite, the tradition that demonstrated the con-
tinuity of the road of life and the road of death. In this way Hare developed
intelligence and communication out of his own painful realizations.

Although the journey of developing intelligence has a birth, its roots are
without origin, extending into the realm of the unborn—the mother of all
intelligence. Born from beginningless space and having no end, the journey
can be described as a labyrinth, a spiral tracing of the cosmological quest.
Whether it is depicted by the ground plan of a temple, as markings on the
earth, or as a painted diagram, the labyrinth represents the journey within the
world of the mind. As a play of form and space, the labyrinth makes transpa-
rent the all-encompassing and all-pervasive matrix of the unborn.

The drama of the labyrinth is the tension between the forms of one’s
conditioned thoughts and feelings and the intelligence of the unborn manifest
as the space in which the actual journey takes place. Paradoxically, without
the structures of thoughts, emotions, and expectations, there would be no
journey. The labyrinth is simultaneously a map of neurotic mind and awaken-
ing intelligence.

The one who walks the labyrinthine path is the seeker, the masculine son
returning to his mother. The mother is the all-accommodating space of the
unborn, the matrix allowing the labyrinth of the phenomenal world to come
into being. It is this son in us who, by being receptive to the original, unceas-
ing quality of the feminine, is capable of unraveling doubt and knowing the
true nature of mind.
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CHAPTER FOUR

The Labyrinth of Knowing

Im the mriddle of the porrmiey of our [il
I caemie dor mowsell on o dlaek pooosd sofeere
1T -\.!r.J._l".'I.' iy Uwls [yml

[Rarite |I:':. i Tl | .l‘l.'l'ul.f Carniler |

AS THE WORLD IS ceaselessly changing, coming into being and passing
away, we too are constantly moving through the space of life. Although we
may sometimes feel that we are standing stll, in actuality we are continually
involved in a journey. Even when we say about our lives that “things are
running smoothly,” a sense of journey is implied. While our attairs are on an
even keel we rarely question if there is a journey; or, il there 1s, what its nature
might be, We are just someplace in the middle of things, taking care of busi-
ness. Although the path may seem to roll easily beneath our feet, by relaxing
too much we may miss a guick turn and fall on our tace

Impped up and caught on the sharp edge of a circumstance one asks
where did this journey begin and where will it lead? Or, one may suddenly
teel walled in, enveloped in a cloak ol -.].1L'.l-1m}'-hu|1|.| in which the space
becomes impenetrable and one feels totally isolated. Life's journey reveals a
labyrinthine quality. It may seem that one 1s going nowhere, has come from
nowhere, and may have no destiny or purpose at all

Ihe labvrinthine L|n.||.|l1. miav come o one during the height of 5'-||-.h-un* (¥
success, as a teeling of being haunted, a sense of loneliness, or a !nlu-]unhn;: (¥l
the fleeting nature of the delight. The present enjoyment seems so vulnerable
Pleasure may be quickly replaced by a longing tor something more or
better—an even larger business venture, a yet more stunning and provocative
painting to be created. One can also experience unexpected disappointment
ACCOMpanying the thrll of sucoess. The PI!'.I"-LIH' drifts in and out of aware-
TiEss, ‘-“'*“”':'-'. Iht' rl'r'||ll-.'_ ol a4 maze

{ur|I|1-.1|r'.|,'1 eimotins o '|'||I.'.!'--|J!I" and pain, oy and 11'|"-.1t.f'-'l. anse ire
|]|||'r11|1.' in life and evoke both bewilderment and intelligence. The awareness
of one's confusion seems to have a life of its own. In its brief light one catches
a glimpse of the complex and sometimes puzzling quality of one's lite and sees
the contrasting features of the world in stark and multifaceted juxtaposition
One does not know whether one’s life is progressing or going backwards. The
choices are equally suggestive and risky
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Once one recognizes this labyrinthine
natural inclination mav be to seek the source of confusion, where one might
A tantalizing gquestion
arises: it one could find the point where confusion begins, could there then be

I'II-..*!'-..!HL!-"-!‘!'L. -|.“|..l|l1"|. 1] I:rl" d
have gone wrong or have made a |-\.H.l|l"--h |.l|."1.|"-.||.l1'|
5 s

a way of emerging? How could one find or accomplish it? No matter how
many passageways one discovers during the unraveling, there mav be noth
All the struggle and
eftort involved in trving to penetrate one’s resistances and doubts leaves one

Ing that corresponds to the goal or heart of the matter

trapped in the maze, stll living amidst cornidors and paths, doors opening
and closing

Yetin the mudst of one’s search, teeling confused and claustrophobic, one
may suddenly find room to breathe, space o move in, and turn around and
see¢ whatl is happening. Resentment or embarrassment may vanish for an
instant. The experience of this primordial perceptive intelligence is momen
tary, and like the labyvrinthine play of solidity and emptiness, it is ditficult and
tncky to pursue or regain, Une momentarily spots a face in a crowd and then
loses all trace of it; vet the memory of the face lingers and haunts one

This glimpse of insight 1s a spark of light that reveals a greater expanse of
pace than one had thought ongnally exasted. One hinds oneself in the ac
commodating environment of the unborn femimne and discovers that the
critical intelligence that resides there is no different than the space that per
neates one's being and acting in the world. The aspirabon to follioowe thas
primordial intelligence, though dithcult to realize, 15 the thread or path that
unravels the mystery of the labyrinth

iy

In the classic story of thi "-I..'."I.I!'Il'. ool P oA r|'|r--4' iR I8 Al WD Dass

through the labyninth because his lover, Anadne, the priestess of the moon

A riadna

m, and guided by her thread, Theseus can penetrate the puzzling inter-

givies him a magical ball of thread. Inspired by the embochiment o

WSl

play of the labyrinth's solidity and emptiness. Finally reaching the center ol

the lasvnnth, he encounters the minotaur part man and part bull, the halt

-
=

brother of the priestess of wisdom. By conquering the minotaur, Theseus
pierces the hybrid monster of confused mind. He slays his own confusion and
recognizes the play of bewilderment and intelligence. Emerging from the
labyrinth and fully embracing Ariadne, Theseus acquires the wisdom and the
strength to rule Knossos and continue his life's journey

Theseus’ conquest of the minotaur and consequent emergence from the
labyrinth describe an initiation into wisdom. Initiation is an opening and a
surrendering to the all-embracing space and intelligence of the feminine. Ex-
ertion is called for on the part of the initiate; he or she is not just thhi\'l.‘]fn
receiving essential teachings or fundamental knowledge. To embrace the
primordial intelligence of the unborn, one surrenders one’s fears and owns up
to one’s weaknesses. Without an emptying, there would be no meeting with
intelligence. The process of initiation tests the ability to surrender. The
abstract decision to open is not quite enough. One does not know what one's
capacities are until faced with a situation. There may be a blind spot, a tiny
corner that one does not notice or want to reveal. One may want to keep some
little hope, desire, or pleasure separate and safe. [nitiation does not necessar-
ily end with the hero or heroine blisstully walking ot into the sunset. Having
received the first initiation, a long and perilous road to full maturity still lies
ahead

The seductive qu.ll:tu'- of the expenence of vast space and penetrating
insight can also provoke anxiety. No one enjoys having one’s foolishness
arrogance, or pride exposed. Even when one becomes aware of one s
shortcomings, one still lives in a situation that requires immediate attenbion
In the process of imtiation and surrender one 15 hterally hanging by a thread.
the thread of critical intelligence connecting one to both clarity and confusion
When one is searching for wisdom, the imperative to act becomes a test, Yt
there is no one giving the test who has all the right answers, nor is there
necessarily any book of rules that contains the correct solubions. VYWhat 1s being
tested 1s the ability to respond skilltully, wath clanty and a sense of the larger
environment in which one s achions oCcur

=

.l"..
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Ulysses acquired strength and wisdom through this test. His ignorance  LABYRINTH OF KNOWING
was confronted, and he had to symbolically die to himself by entaﬂng the Hall
of Hades. To die to oneself is to meet and fully experience one’s worst fears,
the epitome of which is the tear of death itself. The terror of death is a last
gasp, a final effort at preserving one’s territory. It is the mortal dread that the
boundary that separates one’s own private space will dissolve into the un-
tamiliar and unexpected. What is the ultimate boundary? Is it the fear of losing
one’s own body? Or is it the fear that oneself and one’s achievements will not
be remembered; that like a candle flame, one will simply be snuffed out? Is not
our ultimate fear the fear of the unknown?

Seduced, frightened, and inspired by Circe’s ability to play with his bewil-
derment and intelligence, Ulysses, in I:n:-mg sent to Hadﬁ was initiated into
the unknown. The intensity of his fear and confusion built up to an explosive
point whereupon he finally opened to Circe’s insight and guidance. Submit-
ting to a seemingly hopeless situation and surrendenng his desire for seli-
preservation, Ulysses’ courage to meet the unknown was born.

Ulysses’ boldness derived from his acceptance of his fundamental alone-
ness. Desolate of amusement and diversion, a spark of intelligence occurred
that burned away the hope that someone or some greater force outside of
himself would provide some kind of salvation. Immersion in the space of
aloneness provided the realization of a heroic way, the path that can only be
mveled by oneself. Being alone is not like being a hittle speck in a vacuum or a

r in solitary confinement. To acknowledge aloneness is to acknowl-
edge the fullness of being and acting in the world, with wisdom and without
hesitation. No matter where one is, what one is doing, or with whom, one is
alone. Recognizing aloneness is then the capacity for developing skillful and
compassionate relationships with the infinite aspects of the intelligence and
the space in which one lives.

L Slakhavidya Cinnamasta, the seduchon and destruction
o (lusion, India, 18tk cenibury

|‘ll.lr'll'l;|.,‘l his circuitous journgy home follow ing thi I'rojan War, Ulysses
comes upon Aeaea, the death isle of the bewitching and celebrated magician,
Circe. Daughter of the sun and an ocean nymph, Circe represents the trickster
whose sorcery we expenience as the unceasing shiftiness of our perceptions
In her keen-witted capacity to play with the bewildenng tendences ol the
mind, Circe turned Ulysses’ men into pigs. Through his cunning. Ulysses
persuaded her to change the pigs back into men, and to allow him and his
crew o return home. Yet Circe's seductions were so enchanting and conving-
ing that Ulysses forgot the purpose of his vovage and remained with her for
over a year, Finally he heeded his men’s reminders and reproaches to set sail
tor home

Circe Hr.lr]tl'ti Ulvsses' desire under the condition that the p,uh howmie tirst
lead to the land of the dead, the Halls of Hades, where he must consult the
blind and androgynous prophet Tiresias for further knowledge of his destiny
In the middle of Ulysses’ great fear and depression at the thought of going to
the land of the dead and attempting to return, Circe gave him encouragement
mspiration, and guidance
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The labyrinthine path one is walking is created and articulated by the
relationships one develops with space. Because one is fundamentally alone,
space becomes one’s partner. Tricky, elusive, yet promising growth and rich-
ness, space becomes the seeker’'s bride. In this cosmic drama that occurs
within each of us, the feminine challenges and invites the masculine to be
heroic and compassionate. Inseparable, feminine and masculine are expres-
sions of the same indestructible reality. Skillful and compassionate masculine
behavior is born from opening to the spaciousness and intelligence of the
feminine, The space of the feminine requires the 4.'.'|F"iﬂl'l]l.= activity of the mas-
culine in order to be articulated, and feminine intelligence also needs the
discipline of the masculine to be actualized.

Given the slipperiness of perceptions and the speed with which situations
follow each other, one’s daily experiences occur essentially in the midst of a
labyrinth that contains both confusion and intelligence. Though one has
ghimpses of clarity and openness, the play between enlightened and confused
behavior seems errabic, self-perpetuating and with no apparent order.
Seduced into anticipation of further awareness or |'1|1.~.1:-1|.m:. one may desire to
make sense of the seeming chaos of the journey and to penetrate more inti-
mately the quality of space and intelligence that permeates the labyrinthine
path.

One may want to explore all aspects of the clarty that seems to underly
experience, as a lover wishes to merge with the beloved, to caress, taste,
smell, listen, and unite with the loved one forever. The attraction and yeamn-
ing for the intelligence and spaciousness that wisdom provides is expressed in
the passionate I‘rLitiulhI'np between lovers. ﬂ‘llrhlinH b hold onto the mo-
ment of pleasure, one tries to prolong the immersion in and ecstasy of union
Suddenly the intensity of the encounter is over, leaving but the trace of a
memory. One is left, the bewildered prince in the fairy tale, holding Cinderel-
la's glass h]l].‘l-l"ll'l'. Haunted by a reminder that one's lover is out there, some-

-‘-I'i s Kiiights [Meram Morilte von Sthwind




THE FEMININE

where, one wishes to discover a way in which one can reencounter the inspir-
ing freshness of primordial intelligence. So intense is the desire for union and
companionship that one is willing to divest oneself of distracting props, in-
dulgences, and economic, social, or spiritual pretenses

Al the moment of orgasm each partner may expenence a a dissolving, a
drowning or sense of self-extinction. The calling, beckoning quality that
draws one on during sexual union is the voice of the feminine, challenging
one to open to its spaciousness and respond with complete compassion and
warmth. In its indescribability and sense of release, orgasm is like other break-
throughs or encounters with the nonconceptual space of the unborn feminine.

However intense, ecstatic experience is disappointingly momentary. One
soon looks forward to the next opportunity for such pleasure or fantasizes
multiple orgasms or climax without end. A similar passion inspires our jour-
ney into the vastness of |‘rh1..r|:|'|l.1|u;|._|4.‘ﬂ| space, toward the unceasing intelli-
gence of the teminine. Since sexual climax atfords an opportunity to enter into
nondual space, this .1hplr.lhun for a complete and joyous dissolving is like the
yvearning for wisdom. In aspiring toward wisdom one craves the experience of
union with an all-embracing, nurturing, and unceasingly fertile lover and
motherlike energy. This longing for the feminine is not necessarily a nostalgia
tor, or a regression into, childhood, nor need it be an abdication of responsibil-
ity. Rather this yearning can lead, paradoxically, to a greater realization of the

space of one’s aloneness. Because one has surrendered to the beloved and has
allowed oneself to be stripped naked, the experience of the transitoriness of
ecstasy puts one directly in touch with the painful unsatisfactoriness of
things. At the same time, one gains insight into the essential emptiness and
openness underlying experience.

The universal and provocative symbolism of the son making love to the
mother, who then becomes the lover, is coupled with the need to kill the
father. If the son is the seeker attempting to make his way back to the mother
to experience the primal nakedness of mind and the purity and simplicity of
being, then the father is the accumulation of confusion and agression that
must be killed and transmuted into the enlightened energy of the hero him-
self. The mother and the father lic within oneself, There is no loving of the
mother without the killing of the father. If the confused energy of the father is
destroyed, then one can fully and freely make love to the mother; in this
union she too is dissolved, What remains is the singular taste of wisdom.,

Wisdom, like the intelligence described earlier, has a profoundly feminine
nature. It has been universally associated with timelessness, which, like the
unborn, precedes birth and endures after the last star has been extinguished.
As an expression of the unceasingness of the feminine, wisdom sparks the
spontaneous ability to act mtelhgrnlly without preconceptions. Like space,
wisdom is empty of intrinsic content, is all-pervading and continually occur-
ring.

When a person’s action is described as a “wise move” or a “wise deci-
sion,” we usually mean that the person was so attuned to the entire situation
that he or she was right on the spot and acted appropriately. Wisdom is also
epitomized in common sense. To be actualized, however, the feminine |..]u.1I|I1,r
of wisdom needs the skill and spontaneity of the masculine. A truly wise
approach to everyday life cannot be planned or strategized like a series of
tormulas or prescriptions. We find an example of this in the well-known story
of King Solomon and his difficult task of determining the true mother of a
child. The wisdom of the situation could not have been expressed had it not
been for the dilemma presented to Solomon. His decision to cut the child in
two and give one half to each of the women sparked intelligence and compas-
sion in the rightful mother. She begged that the child be vielded to the pre-
tender, thus exposing the false mother who remained indifferent to the child’s
fate. Wisdom exists independent of our attempts to attain or ignore it, yet man
and woman have been drawn to its power since time began. It is inseparable
from and of the same nature as mind; like space and mind, wisdom describes
the nonconceptual reality of the feminine.

In various societies wisdom has been personified as a goddess or a spiritu-
ally inspired woman. As Dante’'s Beatrice, or Goethe's “eternally feminine
leading us upwards and on,” wisdom is an inspiration on the path of realiza-
tion, In the Jerusalem Bible, wisdom is the teacher providing knowledge of all
the elements, aspects, and processes of the cosmos, Similarly, in the Book of
Proverbs, wisdom exists even before the conception of light, and not even
darkness can triumph over her. Among the ancient Greeks, Athena, the god-
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The wisdom that these mother-goddess figures personify can only be
realized through personal and inner awakening. One could easily think, mis-
takenly, that the wisdom of the feminine is an external reality, something to
be found outside, for it is difficult to recognize and ac cept that this powertul
torce of knowing is a part of our basic human heritage or nature. Looking for
wisdom outside of oneself gives rise to the labyrinth of confusion and intelli-
gence; one creates an external goal that can never be realized because one is
looking for it in the wrong place. At the same time, making the journey
through the labyrinthine path of developing intelligence is a worthwhile goal
in itself. One may have the suspicion that one’s labyninth has no substantial
reality at all except as a projection of the struggle of confusion and insight. Yet
this maze —experienced as moments of doubt, clarity, and inspiration —is all
that one has. Although working with the mundane forms of hope and fear,
intelligence and confusion, cannot lead directly to wisdom, by traveling this
Llh}'ﬂr'lth one can nevertheless discover the transition from outer to inner that
does reveal true wisdom.

Being imeless, wisdom destroys the idea of itself as even an inner goal;
being spontaneous, it happens nowhere else but in the continually occurring
present. In journeying through the labyrinth it may finally occur to one that
wisdom completely pervades the space in which one lives, and the intriguing
possibility that one is already fully united with wisdom then presents itself
Ihough the ]."Hlll.‘ﬂtl.ﬂ of this realizabion prow ides protound inspiration, n
one's daily lite it is dithcult to remember, much less actualize

Un the other hand, one may believe that the labyrinth is not of one’s own
malr..jnp; and that, therelore, one is nol n"'\_ul‘!-n.lrl.m'["!]r for the obstacles life may
present. One may conclude that there is an external agent or force that created
the labyrinth and that can provide salvation from its tortuous route. Or, one
may think that this confusing maze is simply in the given nature of things, a
product of fate before which one is essentially alienated and helpless

-..--#“"""'ﬁlh. - -\.-‘
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Holding to these attitudes one remains as a child, nursed by self-centered
beliefs about the world. An arbiter, translator, power, or god is sought, who
can set things straight and to whom all problems can be referred. In expecting
this sort of external intervention, one is like a child cutching at its mother's
skirt, hoping that she will take care of things. As long as she either nurses or
spanks, one need not fear; mother is tending to one's intimate needs and
ditficulties. This attraction for the warmth and safety of home and the tear of
leaving it actually exaggerate the estrangement from the world. Why? For
while one teels that one is grasping at the coattails of the world for protection,
one has actually created a barrier that separates one from the reality of exis-
tence.

Another attitude one may have is the feeling of being deprived of ultimate
security. This attitude, coupled with the nostalgia for the comfort of
womblike atmosphere, may give rise to the experience of helplessness in the
midst of lite, of suffering the bitter wound of separation. The sense of impo-
tence can grow into a belief that one was born into a world one never made.
Feeling utterly hopeless, one may declare that there is no exit or relief from the
meaninglessness of the empty and dispassionate world. One’s claustrophobia
and despair could push one to realize the emptiness and intelligence of confu-
sion. But, rather than relating with the potential spaciousness of emptiness,
one 15 more likely to recoil in anger and selt- |1|11.

Like a crying child looking over the precipice of bewilderment and intelli-
grnu* one sees nothing but an abyss of fear. Finding it difficult to let go of
one’s alienation, one makes a home in anger, weariness, cynicism, or despair
Paradoxically, .|lt|!'u1u:|.111 one experiences the reality of aloneness—having
been ejected from the womb and its cozy childhood world —one still remains
as an angry child, pouting and resenting its mother and struggling against the
wrathful father figure.

I'he beliet that one’s contusion has been caused by an external agent or 18
the result of being born into a world dominated by an alien force retlects thr
potential for bewilderment evoked by the twists and turns of the labynnth. /

TS }'FI:I\.' ol I-1»i1||||.i:|l1. and empliness, -.1'|HIF'I]1'1FI|'||!I'I'I: it and h-:1p{' dt “gi e .'lnl.i
satiation, life's dynamic maze is the |'|1.n!u| expression ol leminine and mas-

culine, The feminine throws out her magical thread, weaving a seductive veil
that challenges and inspires the heroic action of the masculine
through the labyrinth in search of the wisdom of the feminine

Although one may be seduced by the feminine or perhaps threatened by
her elusive ways, one can learn from her play rather than remaining stuck in
the labyrinth of her trickery and one's own confusion, The pursuit of feminine
wisdom depends upon an appreciation of the plavtulness of everyday situa-
tions, the whimsy of the |_H‘|1,‘\|,'I|,'|,'Il,'d, and the humor F"L't'king thl‘imgh thie
contrast of moods and thoughts

A |".!|It|'.u|.1r|'l.' expressive personithcabion of the feminine trickster 15 the
dakins, Sanskrit name literally means “sky walker’” or “sky being.” In
the Vajravana Buddhist tradition she represents thie direct expenence of the
flecting and |u||'-1|1'||.', manifestations of the unborn teminine. The
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phenomenal experience that she embodies is no different than pure knowl-
edge or primal intelligence. Often depicted as a simultaneously seductive and
terrifying female being, she mocks and destroys expectations while displaying
the possibility of open awareness. The dakini plays with the force and hunger
of passions, humors one’s belief in self-importance, and delights in one’s lack
of self-esteem. In so doing, she not only destroys confusion bul poants bo or
indicates the path of developing insight. A particularly disruptive or disturb-
ing expenence might challenge or destroy the solidity of one’s beliets or sense
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IHE FEMININE  of being. There is a gap or a moment in which there is a choice: either to
continue to hold onto one's outlook or to view this seemingly chaotic experni-
ence as some kind of message or intelligence communicated by the environ
ment. Although life situations are not always so dramatic or destructive, the
possibility to transcend self-importance and to see clearly, as the play of the
dakini, is always presenting itself. Whether or not one allows oneself to be
tricked or seduced, the entire atmosphere of the situation is permeated with
intelligence

The hero, provoked to find intelligence and strength and to act upon it
through the experience of openness and aloneness, embodies the qualities of
the masculine. The hero is the son and lover treading the labyrinthine path of
bewilderment and intelligence. Whether hero or heroine, the overall nature of
the heroic quest is a function of our masculine aspect responding to and
articulating its own nature as reflected in the spaciousness and wisdom of the
feminine. Depending on whether one is a man or a woman, the nature ot the
quest may take on a different outer appearance. Yet the pattern of the heroic
path is similar: pain, bewilderment, seeking, initiation, discipline, and finally,
the attainment of knowledge.

What sustains this heroic movement and activity is not the idea of reaching
a particular goal but the pervasive insight provided by one's repeated contact
and communication with wisdom, which pnu'lqlinh the sanctity of the present
moment and the ordinary vet unconditioned majesty of reality. In coming to
appreciate the clarity and power of immediate experience, the labyrinthine
boundaries at last dissolve. The marriage of openness and clarity creates a
spontaneous joy. One can then continue one’s journey on the path; taking
another step is no problem. For if one can see clearly, one finds that the world
14 .'Ih‘r.'ld:w' presenting the tootprints to follow.

The labvrinthine face of Khumbaba, the
monster encountered by the Sumerian
hero, Gilgamesh, im the depihs of the foresi
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CHAPTER FIVE

The Shape of History

HISTORY DISPLAYS THE SAME labyrinthine quality and struggle for the
attainment of knowledge as the individual life journey. The nature and course
of hustory can be read in the highlights of events, the development of struc-
tural motifs, and the vanations of our use and understanding of basic sym-
bols. The composite pattern of human actions, of constructive and destructive
drives, and the numerous forms of human expression all articulate the en-
vironmental space of history, which, like the matrix of the feminine, is rich in
its Ihnhlhi-lltit'h tor inspinng and challenging us

T'here 15 no precise point in time when history began. Out of the predawn
hours of human development certain basic roles and attitudes emerged. The
virgin environment was venerated in ntual and symbol and was recognized as
a palpable living medium from which nourishment could be gathered and
knowledge gleaned. With a mixture of profound reverence, awe, and fear, our
ancestors learmned to shape and articulate their world through the develop-
ment of hre and the tashwioning ol dehcate stone implements. At either end of
the spectrum of pnmitive life lay the eternal mysteries of birth and death, both
of which seemed intimately connected to the vast unknown. Life was viewed
and expenienced as a ceaseless round, going from the womb of birth to the
womb of death, all contained within the maternal embrace of earth and end-
less space

Earth burial and the later development of cave sanctuaries were forms of
inbute to the mystery of the forces of the world. In the caves deep within the
earth, the great dramas of birth, nourishment, hunting, and death were celeb
rated and ritually enacted. Intuitive awareness of rebirth and renewal could
have been '-up.'lnf'nl'd whenever one emerged from the torchlit darkness of the
cave to confront the actualities of life and the struggle for existence. In the
world of our cave-dwelling ancestors, the demands of the physical environ
ment and the continual and often difficult search for food transformed the
receiving of nounshment into a central focus of magic and ntual. Sorcery and
shamanism were born from the ritual reenactment of the life and death of the
deer, the bison, the bear, or the jaguar. These rites offered the communily a
mystical particapation in the greater round of life and death and were intended
to ensure the continued provision of food
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THE FEMININE

I'he whole of nature was perceived as a fertile woman giving birth to all
forms of hite: her breasts were ripe with the sweetness of the world. One finds
this persomthcation of the all-embracng and accommodating power of the
world in the goddesses drawn and sculpted by our early ancestors. Accom-
panying the growing belief in a Great Mother or a Great Goddess were sub-
sidiary goddesses of bird, bear, fish, bee, frog, tree, and other nature cults.
The growing psychological and social sophistication of the late Stone Age was
reflected in increasingly intricate symbolic forms and artistic representations
of the phenomenal world. Sanctuaries devoted to the worship of the Great
Mother were created, venerating her power over birth and death and the
ongoing processes of the universe.

57 Nhisvtress of the animals. Gresoe, TO0 R O

Slowly, the fertile and multitextured world space began to vield its secrets
and knowledge. As primitive peoples began to explore the workings of na-
ture, a rich and expanded world of symbolic forms developed out of their
observations of such phenomena as the annual cyde of plants, the rising and
setting of the sun, the appearance, disappearance, and reappearance of the
moon, and the ebb and flow of the hdes and the seasonal waters. In their
depictions of their world, our ancestors used the symbols derived from these
organic processes to describe an ennched and intense relationship with the
pamordial environment.

A great collective nite of passage occurred with the agncultural revolution,
which began at different points in ime and over a penod of several millennia
spread across a large part of the world. To tame the humble plant sprouting
from earth's fertile womb required a total reorganizabon of human energy.
The entire hield of knowledge was expanded and transtormed when human
beings focused their attention on understanding the growth cycles of plants
and on coordinating this with the patterns and movements of celestial bodies.
Hamessing this knowledge produced a relatively stable source of food for

i)

humankind. The development of agriculture was accompanied by the domes-
tication of animals, the slow development of metallurgy, and the refinement
of tools and weapons, which brought in their wake far-reaching changes in
social and cultural life. The alterations in the onentation of human under-
standing introduced new and more prease articulations of space—whether in
the patterns of fields and irrigation canals or in the spiritual enrichment and
expansion of community life

With the growth in socal organization, a small number of villages de-
veloped into urban centers that were considered focal points of cosmic as well
as human energy. Pvramids, and other structures recalling the sacred moun-
tain of primal ongins, and long ceremonial avenues flanked by geometrically
precise temples were constructed in the early sites to accommodate sumptu-
ous and elaborate rituals. These sacred structures throughout the world
shared remarkable similarities in form. Along the banks of the Nile and the
Euphrates, in the Indus river valley, among the alluvial plains of China, and
in the semiarid highlands of Mexico, prests, prnestesses, and astronomers
coordinated the relaionships between earth, heaven, and human beings and
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their destinies. In the early agricultural urban centers, complex calendars,
precise astronomical calculations, and intricate symbolic languages were de-
veloped. Underlying the search for accurate conceptualizations and abstrac-
tions to describe natural laws and human experience were the primordial
concerns that have always been presented by the bewildering contrast of
empty space and its multitudinous forms: who are we, where did we come
from, and where are we going? As society and thought developed more
sophisticated patterns, the mysteries only seemed to deepen,

The sky with its heavenly bodies and their various movements became a
richly layered metaphor for the space intimately connected with the mysteries
of birth, growth, and death. Among the Egyptians, the all-encompassing
celestial expanse was identified with the goddess Nut, whose star-
emblazoned body embraced and nourished the earth and gave birth to the
gods and goddesses, In ancient Mexico the symbaolism for the rites of death
and rebirth was provided by observations of the planet Venus' tragile oscilla-
tions through the vast nocturnal sky.
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THE FEMININE

Like their Stone Age forebears, the citizens of the great agricultural civili-
zatons continued the traditions of burial and expanded the attendant cere-
monies to include the construction of monumental tombs. If anything, the
tascaination with the mystery of death only increased with the development of
agriculture. The basic attitude echoed the onginal presentiment that death
was an initiation into a complete knowledge of pnmordial space. From the
carbest Stone Age well into historical times, the corpse frequently was placed
in the foetal position, expressing the belief that death is a return to a
ceaselessly receptive and generative mother. In burying their roval dead be-
neath pyramids—the symbol of the cosmic mountain—the Egyptians and
Mavans continued the symbolism represented by early cave sanctuaries that
had been thought of as the womb of the earth.

From time immemorial, the vovage of the dead, like life's journey, has
been thought to be attended by tests and initiatory encounters. The Tibetan
Book of the Dead is among the most sophisticated of the few surviving texts that
describe the passage of the dead. It has been characterized in traditional
commentaries as a “book of s " and describes the encounter with death as
a fundamental expenence of unborn feminine space. The possibility of at-
tainment of ultimate knowledge in the after-death state s descnbed as a
merging or meeting of the “son mind” —the recently deceased —with the
“mother mind” —primordial space and intelligence.

The highly developed rites and mystenes of the dead that were celebrated
during the early period of the agricultural revolution cannot be construed as
merely morbid or primitive sensibilities. The intuition that death leads to
knowledge of the generative and renewing powers of universal space gave
birth to highly sophisticated attempts to build structures that would reflect the
majesty of the cosmos. The early builders desired to construct a living image
of the timeless realm of the cosmic womb. Thus architecture, the mother of
the arts, was born.

By giving shape and boundary to boundless space, architecture provides a
basic arena for human creativity. It is the interplay of the feminine—providing
ceaseless space and inspiring mh*lllgrnw —and the masculine —responding
with skillful and ingenious means. Through architecture, numerous human
abilities are challenged., developed, and brought together. Knowledge of
mathematics, geometry, physics, astronomy, and the laws of proportions are
joined to the stonemason’s skill in cutting and fitting: these are finished with
the narrative and ornamental flourish provided by the woodworker, the
painter, the glazer, the jeweler, and the metal worker, each representing one
of the newly developed craft guilds. The coordination of human activity re-
quired for the construction of major architectural projects was mirrored in the
proliferation of intricate pantheons of gods and goddesses inhabiting hierar-
chucal realms of celestial and infernal space. The numerous deities not only
reflected perceptions of the external world but also began to personify subtle
nuances of emotional, spintual, and intellectual lile. Many of these deibies are
still remembered, enshrined in myths of death and resurrection and in stones

4

of their legendary journeys. From this period in the ancient Middle East, the
Mediterranean, India, Asia, the Paafic, and the Americas come the tamiliar
names of Astarte, Osiris, Dionysius, Brahma, Shiva, Amataresu, Maui, Quet-
zalcoatl, Coatlicue, and many others.
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THE FEMININE

Each deity had to be properly propitiated with particular acts and imple-
ments, typifying a tendency toward specialization and resulting in a new
emphasis on the uniqueness of individual existence. Although the cult of the
Great Goddess or Great Mother continued through the entire peniod of the
agricultural revolution, it slowly diminished in importance or was absorbed
into new cults, Deities like Isis, Diana of Ephesus, and Demeter personified a
primary generative potency; the muses became the patronesses of the arts;
goddesses such as Kali, the Greek fates, and the Mayan Ixchel presided over
the energies of destruction. Growing from cults of the goddess and the mys-
teries of the dead, schools of metaphysical thought began to develop.
Throughout the ancient world, philosophy was bormn, with its speculative
investigations penetrating into the meaning of life, death, and the nature of
mand.

1 am everything that was, thal is, thal shall be . . .
Nor has any morial ever been able lo discover whatl lies under my ved

Inscription on the base of a statue of Isis in the city of Sais

Onginally philosophy —literally meaning the love of wisdom —grew from
a sense of bewilderment and questioning brought about by the elaborateness
of the great cosmological pantheons and the increasing complexity of civiliza-
tion. The intricate refinement of conception underlying the agricultural cos-
mologies inspired further philosophical attempts to synthesize and simphiy
the understanding of the ultimate nature of things. In these philosophical
questionings, there was a concern for regaining and reintegrating into
present-day life the primordial condition or experience that originally gave
birth to the evolving structures of civilization.

Wherever philosophy developed, its goal was the attainment of wisdom,
which was often identified with some quality or aspect of the feminine. The
realization of wisdom was assocated with regaining an appreciation of the
onginal, nondual nature of reality, and this understanding was considered to
be the basis for leading a fully awakened hite. Among the Pythagoreans,
wisdom was envisioned as an all-embracing feminine world soul. The Taoists
in China emphasized the reestablishment of wisdom within oneself as a
“clinging to the female.”

Mhe world had a begmmng
And this begianing could be called the mother of the world
Whem vou haoe kmouwn the mother
L0 om B0 kmow bhe ol
After you harw knoum the child
G back to holding fast to the mother
And to the md of your days vou will mof meef with danger
Lao Tzu

&4 World deluge presided owver by
fhe (M CGaoaddess, luchel Mavan



THE FEMININE

Whether known as the Hagia Sophie of the Christians, Arima Mundi, the world
soul of the alchemists, or Prajnaparamita, the transcendent knowledge of the
Buddhists, the great legacy of the early philosophers is the understanding of
the feminine nature of wisdom

As the feminine became internalized as wisdom, its outer symbolic form
was increasingly associated with the moon and earth. At the same time,
coincident with the rise of p.|.1|'i.|r|. hv, male delties became ind n'.|-1i!1p.|1.' Ak
sociated with the sky and the heavenly realms, usurping the primordial do-
main of the feminine, The highest celestial regions, now often populated and
nearly always governed by masculine deities, were understood as the source
of wordly power and authority, thereby legitimizing the growing tendencies
toward patriarchy and male supremacy

[

As agricultural societies became more specialized, and patterns developed
of rising and falling civilizations, highlighted by conditions of rebellion and
war, there was a marked shift toward partriarchy. It is a highly debated issue
whether or not patriarchy was preceded by a longstanding, universal, and
generally peaceful matriarchy. Whatever the case, the development of patriar-
chy is one of the pivotal psychological revolutions in human history. Al-
though patriarchy became dominant at the same time as the rise of agricul-
tural societies, we cannot conclude that the two are necessarily or causally
related. Many patriarchal groups, such as certain North American Indian and
African tribes, are hunters or live in a marginal agricultural situation. Con-
versely, there are a few groups in a late hunting and early agricultural stage of
development that still are generally matriarchal. Even where patriarchy is the
rule, tribal values often emphasize the magical, mystical, and intuitive. The
rituals relating community life to the environment are rooted in a perception
of the universe as basically feminine: earth as the cosmic womb and space or
sky as the unending begetter of the forms of life, both interwoven with god-
desses presiding over the cycles of existence.

The distinguished and controversial German historian Oswald Spengler
made the intriguing comment that men make history while women are his-
tory. Spengler’s theory asserts that at some undetermined point in the transi-
tion from tribal life to urban existence, men felt left out of the biological
rhythms and processes of womankind. To compensate for their isolation, men
presumably began to aggressively assert and exclusively identify with the
masculine element of their being. Spengler further assumed that women,
identifying solely with the feminine element, felt that they contained every-
thing, that they were already “it,” and had no need to go out and prove
themselves. What this theory points to is the problem of exclusive identifica-
tion, of men with the masculine and women with the feminine principle. The
problem of chauvinism and its consequent distortions in the panorama of
modern history arise from such overidentification.

In the more developed agricultural civilizations, such as Imperial Rome
and Han Dynasty China, the trend toward patriarchy led to the development
of both bureaucracy and individualism. Societies were organized into differ-
ent craft guilds, mercantile groups, |‘Il.'r|.llit‘:1| ruling classes, and armies, The
increasing emphasis on the values of cleverness and self-assertiveness put the
individual in a unique situation. Weaving one’s way through intricate social
patterns, one could rise to a position of worldly power and influence, or ."“"I
the same token, one could experience more acutely the isolation of one’s life.

Sensitive to both the potentiality and fragility of existence, the individual
became ripe for the development of new spiritual traditions. In the great and
colorful marketplaces and bazaars of the ancient world, amidst the mingling
of merchants and soldiers, courtesans and princes, between the incantations
of the old cults and the questionings of the philosophers, the new religions
were born. Their emphasis was not so much on establishing another god or
cult, as on illuminating the individual’s relation to the unique space of his or
her own destiny or to some ultimate god or creator

(W)
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THE FEMININI

Shinto female desiy

Buddhism, Christianity, and Islam, responding specifically to these needs
-.1[".-I.'|lr'|"1.'|,,| into international religions, embracing and overcoming cultural

difterences, Judaism, Hinduism, and Taoism, growing from older tribal reli
gions, in the course of time also h|'l~|u' to the individual's quest tor onentabhon
and meaning in the face of the complexities of civilization and the bewildenng
immensity pointed to by the questions of birth and death

At the core of all of these traditions is the philosophical concern with
wisdom. There was a nead for a reevaluation of the ||'|.|||.|rhh||1 birtwieren
onesell and the world, searching tor a deeper articulation and enrichment ol
inner lite and the space of the mind. Beginning with Buddhism, and spread
ing to Christianity and Taosim, monasticism grew directly out of the emphasis
on the value of introspectively exploning the psychological space of one's

inherent aloneness. As a new social element, the monastic orders were con-
templative communities of men and women committed to understanding
their own aloneness and developing compassion toward themselves, society,
and the world as a whole. One of the unique features of traditional monasti-
cism is the separation of the sexes. Although wishing to be away from the
opposite sex is a legitimate exercise of one’s freedom, the division of the
monastic orders into monasteries and nunneries may have also reflected the
chauvinism and dogmatism ingrained in patriarchal society.

Because the new religions also developed in response to the bewilder-
ments of urban living, social breakdown, feudal warfare, and invasions, the
concern for wisdom was often lost in the effort to provide a tangible alterna-
tive to the practical and material sense of claustrophobia and insecurity that
many citizens of this age experienced. The hunger and desire for a more
compassionate and eternal space was answered by promises of heaven,
paradise, or everlasting life. Particularly in the literature of Christianity,
Buddhism, and Islam, there are descriptions of paradises filled with every
possibility of happiness, sensual enjoyment, and immaortality, which awaited
the faithful and would end their matenal and psychological suftering,

The growth of the universal religions added to an already expanding spa-
tial sensibility. The devastations of war, whose motivation was often a distor-
tion of religious zeal, did not deter the growth of commerce and in fact added
to the contact among peoples and their ideas. Merchants and soldiers were
accompanied and often preceded by traveling monks, nuns, and wandering
scholars, who set up great networks of communication and learning. Archi-
tecture also came into renewed prominence with the rise of the political and
economic power of the major religions.

Related to the pyramid of Egypt and the ziggurat of the ancient Middle
East is the Buddhist stupa, a rounded earthwork derived from the tombs of
ancient Indian kings. The stupa typifies the spatial sensibility characteristic of
this age and became endowed with a very elaborate symbolism and set of
cosmic associations, According to the specifications given by the Buddha, the
stupa was always to be built at an important crossroad as a commemorative
reminder of the teaching of enlightenment. The four gates leading to the stupa
symbuolize the four main events in the life of the Buddha: to the east his birth;
to the south his enlightenment; to the west his teaching or turming of the
wheel of the law; and to the north his Parinirvana or death. The ground plan
of the entry gates forms the four bent arms of a swastika. By circumambulat-
ing the stupa, the Buddhist practitioner could reexperience the life of the
Buddha and the stages of enlightenment, Similar to the older pyramids of
Egypt. the stupa, like a giant breast, is also the image of the earth or cosmic
womb, containing at its center a relic, often a bone of the Buddha or of some
important monk or nun. The Pali name given to this form-—dagoba —literally
means the womb of space. As the chief architectural symbol of enlightenment,
the stupa epitomizes the attainment of wisdom as the experience of unborn
feminine space

SHAPE OF HISTORY
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THE FEMININE  of the proto-Christian Essenes along the river Jordan. The full structural de- tures of the structures had an immediately transcendental function: to lead the  SHAPE OF HISTORY
velopment of the cathedral and mosque interior space was made possible by contemplative beholder to a direct perception of the ineffable source of all
the Roman invention of the true arch and the dome. However, it was the harmony and radiance
spiritual sensibilities of Islam and Christianity that informed the development
of their architecture and infused it with an unmatched appreciation tor the
sacredness of intenor space

When—out of my delight in the beauty of the house of God-the loveliness of the
muany-colored stomes has called me moay from exbernagl cares, and worthy mditabion
has induced me to reflect, bansferring that which s material o thal which is

lhe early Christian domes and solidly arched naves created a large protec- immaterial, on the diversity of the sacred virtues: then i seems fo me that | see myself
tive and inspired womb space, reflecting the totality of cosmic creation. As the dwelling, as it were, i some strange region of the universe which neither LI”T“
cathedral dey "l"'i“"‘l during the flowering of Christianity in Europe, it took on entirely in the slime of the earth nor entirely in the purity of Heaven; and thal, by the

grace of God, | can be transported from this mfertor to that higher world in an

s ful nensions of being both an interior vault of the universe and an
the fu | .1“ . e i | , ) Hrrir_;"l:'_'.;llllnl R FEF

external cosmic point of reference. Echoing the breast-shaped stupa or domed
Byzantine cathedrals, the mosque also developed simultaneously as a har-
monious projection upon the terrestial landscape and an all-accommodating
and inspiring interior space

In Islam and Christianity architectural developments also reflected the
popular presentation of a heaven or paradise that could be attained after the
present life. The mosques, with their dazzlingly intncate geometnc ara-
besques, symbolizing the starry sky and the all-encompassing invisible space
extending inhimitely bevond, and the Gothic cathedrals, with their soaring
naves flooded with ﬁupz'rn.l.l colors of stained Hl.lhﬁ-. were revelations of the
paradise that awaited the faithtul

Behind the spectacular appeal of these architec tural .n{11|'|'|F"]Ihf'l1':'|l_'l'|‘t'- Was
a unique and highly inspired synthesis of worldly knowledge and spiritual
aspiration. To the builders and initiates of the inner teachings of these two
faiths, the flood of light pouring from on high through the windows or aper-

Abbot Suger of St.-Denis
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THE SHAPE OF HISTORY
A visual essay depicting basic forms and shapes that have articulated the space of human experience.
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THE FEMININE

During the great expansion of building, commercial enterprise, and mili-
tary conguest that followed in the wake of the establishment of the world
rrhﬁmm wisdom slowly became the province of increasingly esotenc, myshi-
cal, or heretical schools of thought. Within the dynamic but conservatively
patriarchal Islamic realm, the Sufis continued and elaborated upon the wis-
dom teachings and wordly knowledge of the ancient Mediterranean and Mid-
dle East. Cultivating a variety of ecstatic techniques, music, . and art,
the most inspired Sufi mystics often evoked wisdom as the beloved feminine
with whom one must become indissolubly wed.

Early in the formation of the Christian Church, a highly centralized pa-
triarchal orthodoxy was formed that excluded a number of schools emphasiz-
ing the Gnostic approach and the veneration of Hagia Sophia, Holy Wisdom.
After the reintroduction of the knowledge of the ancient Mediterranean
through prolonged contact with Islam, the Gnostic tradition in Christian
Europe, though stll maintained in some of the contemplative communities,
developed largely in the hands of alchemists and related esotenc groups.

Having officially divested itself of feminine wisdom, the Church needed
the consoling maternal arms of the mother more than ever. The cult of the
Virgin Mary, Mother of Christ, was developed, inspinng the Gothic tradition,
the highpoint of Christian civilization. Embracing the infant Jesus, the Virgin
provided Christians with an image of a great protective mother to whom they
could pray and in whom they could seek refuge. The image of the Virgin was
also identified directly with the “Mother” Church, which referred to itself in
feminine terms. Projecting an outwardly maternal identity, the Church was
able to maintain and perpetuate a patniarchal supremacy.
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remain, the alchemists’ enticing wisdom
whom one had to pursue and embrace, finally realizing her to be a part of
one’s essentially androgynous condition,

He who would enter the Kingdom of God must first enter with his body imto his

mother and there die.
Paracelsus

In Europe and the Middle East, Judaism, combining its own inspiration
with influences of Islamic and Christian alchemy, the esoteric
teachings of the Kabbalah. S the tree of life and knowledge, the
Kabbalah is an intricate system of thought that recognizes and works with the
feminine and masculine principles as keys to the attainment of wisdom. The
Hindu tantras also emphasize the interplay of the feminine shakti and the
masculine shiva as a reflection of a nondual (advaita) point of view. Shakti is an
active, creative energy and shiva a passive, spiritual energy. In the Taoist
system, on the other hand, the feminine yin is characterized, above all, hya
uality of receptivity and the masculine an active, nati
» Bl?'ﬂdli.'!im 1Iir.:?lhenl:l'mmqnl !‘_"3!.""Il'v.'lnl‘Ilmt|l1||:||:i.::'l'|‘El 'E
?dopedﬂmgplhiu:hlimﬂuthlveundedhperpcmulhmmmﬂb
tancy and restrictive dogmas. Not concerning itself with a primal creator or
judge, however, the emphasis in all its major schools has been on the awaken-
ing of wisdom and the of com in the individual. Particu-
larly in the traditions of the Mahayana of China and Japan and the Vajrayana
of Tibet, the space of the mind is explored through the basic practice of
meditation, mmﬁemnl:edbjrm s on the study and practice of the

l::mnlWM In the Buddhist concep-
. whose attainment is the crowning

peﬁmﬂﬂmpnlhnienliﬂm iswnlu-dhyanumherdfﬂnhﬂm
- unborn space, the full moon, and the mother of intelligence.

Within the global development of present-day world civilization, fractured
into ideologies and nationalities, each demanding its particular allegiance, the
pursuit of wisdom has become like a persistent whisper. With the birth of
modern science and the rise of industrialism, and its attendant material preoc-
cupation, the individual has become caught up in a fast-moving yet confining
space, often feeling an acute alienation from his or her own environment and
the greater universe. In the words of William Blake, the individual loses his or
her connection with the “starry dynamo of night.”

In the industrialized world, space has been transformed by the develop-
ment of mechanized tra tion and electronic communications. While the
landscape has been highly modified by freeways and sprawling urban
growth, psychological space has been intensified and imploded by mass
media such as television, radio, radar, and telephone. A distinctive architec-
tural development of the present era is the skyscraper, which has its roots in
the deve t of the tower. Originally conceived as a watchpost, taking the
place of a mountain or a tree, the tower achieved great prominence in the
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fortresses and castles of feudal times. Piercing the sky, the spires and bell
towers of Christian cathedrals and the minarets of lslamic MOSUCS .1-L'4.'|H1r1'l.1
the symbolic function of providing a celestial bastion to watch over the earth
and call the faithful to prayer. Though differing greatly in purpose and pos-
sessing an unprecedented massiveness and height, the towerlike skyscrapers
of the modern urban center nevertheless symbolize aspining patriarchal au
thority that derives its power from its celestial proximity

Due in part to the tremendous I.].'IIlH'TLl'I'lI'II.'IhI.I induced by the ullllpll'\l'lu'h
of the contemporary world, we have launched into the exploration of ouler
space. This technological triumph has supported and complemented a rea
wakening of the revelatory instinct. The awe and wonder of the mysterious
reaches of physical space inevitably lead back to questions concerning the
nature of mind. The movement of history from the dark womb of the cave to
the vast blackness of outer space reflects a labyrinthine journey from inner to
outer and back again that is common to all of us,

The general lack of understanding, the suspicion and even hostility that
surround the feminine in contemporary society attest to its inherent subtlety
and trickiness, The current interest in and confusion about the meaning and
implications of the feminine principle are also accompanied by renewed ques
tioning of the nature of our being and our destiny on this planet. Undoubtedly
similar feelings of confusion and mistrust were experienced at the dawn ol
agriculture, the birth of |,'|-H||-.1~14.|p]‘|'|,'_ the development of the great religions,
and the genesis of modern sclence. The whale of our history developed trom
the intertwining of awareness and space. As awareness ol our being in rela
ton to the vast spaciousness of the world deepens and grows, there 18 a
profound inspiration to refashion or shape this space. This is part of a self-
penerating process, engendering unforeseen or Surprising consequences,
which in turn inspire a further alertness and a deeper probing of the mysteries
of life. Every major articulation of our intelligence gives birth to new structural
patterns and forms that must encompass the cumulative eftect of all ot our
previous actions

Current interest in the feminine now seems to point o a new cvcle of
experience |Fr||'u:l1'u', a more acute awareness of the mysteries and the '~|'Il'r1-
dors that are continually with us, The |1r1|111|rdl.|| power and insight of the
feminine have been nourished by and feed, in return, the keepers ol the
portals of her domain. At moments barely flickening and at others bursting
into Hame, the inexhaushble space of the feminine continually 1ignites the
generative spark of intelligence and imagination




CHAFPTER 5IX

Impermanence and
the Middle Way

Kisyapa, the fact that the whole of reality (8 like celesinal speice
anithioaid arng |IJ”I'?'|'F|I'F|]‘"FII|,I' artribgbes, radiaeef gnd paere Prom J1s
very beginning, i the formalion of an attitude divected tousard
erilighibevi el

Buddha

THE INTUITION that the world of unceasing impermanence has a feminine
quality is universal. A popular image of the passing show of the world is thal
of a voluptuous and seductive young woman. She may be gazing into a mirror
or staring at you with a beguiling gaze that reflects both innocence and lust.
With an inviting gesture she leads you on a dance that leaves you inebriated
and dazed, thirsting after a further taste of passion. Feeling the incomplete-
ness of the initial encounter, you continue the pursuit. After a number of mad
escapades, you catch up with your seductive hostess and finally have her all
to yourself. Now, the great moment. As you approach, she slowly disrobes,
and you begin to see—the flesh falling off her bones. Your young temptress
turns grey and shrivels up into an old hag. The stench of decomposition
chokes your throat so that vou gasp for air, Reeling with terror, disgust, and
bewilderment, you tremble and rub your eyes, wondering if this is a dream
and, if it is, when it will end or how you can wake up.

The image of the decay of feminine beauty and youth expresses the power
ful but frightening relationship of our passions or desires to impermanence
The quickness of our passions and the spontaneity with which they arise all
too readily unmask us and remind us of our essentially impermanent nature
Passion and our fear of passion, particularly our apprehensions about sexual-
ity, reveal an extremely raw quality to life. If one succumbs to passion, one
fears that everything will be exposed, leaving one naked without pretense or
make-up. With no shelter, one is confronted with a nakedness that goes
beyond the sexuality of the situation itself. When passion uncovers the im
permanence of our world, it is like seeing oneself without a face or name
Existentially stark, one's encounters with desire can disclose the ruthless
preath of impermanence and emptiness, which one’s individual mannerisms
and acquired cultural make-up attempt to conceal.
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he savings of the Preacher, Eoclesiastes, provide a popular hentage or
tolkwisdom on the theme of impermanence. o know that “to everything
there is a season” becomes a balm for the penls and pattalls of romanhc love
Provocative insight into the shift and flux of things was also developed by the
gixth=century ;"!'II'-"-'*--.II_"'!H'!"\- ol Iun-..m Greece. the most notable of whom was

Herachitus

s seinerse, w¥nch s the seme for @l has ol bem made by any ood or man, bul o
Wevys s beevt, 15, and ol be—an eoer-limmng free, kindling dlself by regrlar mea
Lres and gorng ol by regular e res

Herachhus, Froemenfs, verse Y

| e thunking ol F'I|1!||l‘-.-\.l|_"-r'1'r‘- like Herachtus, Pyvthagoras, and Anaxamander
on the fluid and continually transtorming nature of thangs led to an introspec-
tive consideration of the nature of wisdom. In China a similar school ol
thought crvstallized in the | Ching, whose binary symbols ( and ]
point to the endless patterns of change in one’s own psychological situation
| e interactvon of -.1P;"-.l~\.-l e energes Oor Cosmic orces T|.‘-.1I:.:r1':.-'|.'l.1 by the Lineek
philosophers was developed by the Chinese into the pnncples of win
lemirmine. and w T, TAS wulime, and Proy ided the basis in Chaonese '|_"|‘1I|l.'"u'p;"-'|.
for a unigquely mathematical philosophy of impermanence. Like the loman
{ ricveles. the e |'-.1!1'|,|.|1I1. under the influence of Lao Tru and Chuang
| 7U. Wore Iney '|.,||_‘:|1, I-'qj to a search tor the w isdom within. In a amous texl
Chuang Tru described a dream in which he saw himself as a buttertly. When
he awakened he asked himself whether at that moment he might not be a
it et i .‘|||'.||1'|1|r_ thal he was a man |I'||'~ q'.u'*-.hliﬂlr'h_j led hum to consader
i T exvibies of the world of ceaseless change Il'l-'i"lli'l.l- bv such bewilder
ment. the Taodsts cultivated an inner stillness, the Tao. denbibied as the way
underlving all change and transtormation
Investigating the nature of impermanence, the Vedic thought of early
India, summarized in the Upermishads, arrived at an equally profound level of
ntrospection, The world of im permanent appearances was descmbed as maud
and envisioned as a beguihng fermamine creature an whose presence  one
s ld e exbremely cautioms, An asoeli wdieal of hibe |.|:I|"-i'|l.'|"'|'l|‘ Its |'_-'.|| Wdls
b attain union through the practce of austenbes and sacnfwes with the
ipreme cosmic force, the womb of all wiorlds, Brahman. Emphasis was
placed on purnfication of the senses, sexual abstinence, withdrawal from lite

activity, and the cultivation of utter tranguility, whose resting point was the
11N & :."'l FMANCNLT S '-Ii i g
Eat drink. and be merry. for tomormow we die! :"ll'l'i."-'. UTCAN APPTrosch
tiv the gquisston of impermanence 1= a hindinous contras! to the ascoetx ideal
eritomized by the tradition of the Upgnmishads, The earlv Indian tradition and
the epcurean approach seem Lo represent fiametrically Opposed responses o
i uershons posed by one's changing presence im D world: either one
abhandons the world or abandons onesell completely o the world
By

As a panorama of shifting scenes and events, now gaudy and ribald, now
filling one’s mouth with the taste of ashes, the world comes and goes, ap-
proaches and retreats, like a magical and fickle lover, whose enticements
continually lead one to the brink of both glory and despair. One may rape or
charm the world. love it or leave it, for who knows what the next day will
bring? In viewing the world as an unpredictable lover who must be either
abandoned or seduced, the ascetic and epicurean actually begin from a similar
vision of change, although their responses to the question of impermanence
lead in opposite directions. The epicurean denies anything beyond immediate
sensory expenence; the ascetic works at developing a complete indifference to
sensory experience. Despite differences in their forms of expression, the
epicurean and ascetic both emphasize an attitude of denial, either of the body

or of any transcendent meaning, and therefore both could be described as
nihilistic.

IMPERMANENCE
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Crentures are subject to changing “states’” but the gnoshic has no “‘state’” becawse his
vestiges are effaced and his essence anmihilated by the essemce of another, and his
traces are lost in another’s traces.

Ravazid of Bistam. Mersian Sufi

32, There 18 no cessation by means of itsell; nor cessation by something
other than itself; Just as there is no origination of origination by itselt
nor by another

13, Because the existence of production, duration, and cessation is not
Frl‘uu'xl. there s no J I1r1l1"l.l'|l.|'l' product;

And it a composite product is not proved, how can a non-composite
product be proved?

1 As & FTLARE b trick, a dream, or a fairy castle Just so should we consider
ongination, duration, and cessation.

Nagarjuna, Fundamentals of the Middle Way

Beginning with a materialist and highly discriminating point of view that
never totally lost sight of the reality of impermanence, modern physical sci-
ence has also arrived at a point somewhere between the eternalist and nihilist
positions. The once solid atomistic theory has been steadily eroded. Today the
physicist is discovering a universe that is basically space in or upon which
partic les are created and decav, appearing and vamshing in mpld SUCCPS9100
[he vacuous, featureless face of unborn space continues to present her vexing
riddles to the laboratory scientist. This trickiness of the feminine was
eloquently expressed in the words of physicist ]. Robert Oppenheimer

i e dak. for irslance, whitlier e sl Enor of the elechron remains e same, e
mist sy “mo’; of we ask whether the electron’s posthion changes uth time, we must
aty "wo” oF we ask whether the dlectron 18 gt rest, we musl say Uma'" iF e ask
whiether of 15 tn modion, we miust say np,

Sciemce and the Comimion Understanding

I'he present-day image of the universe 1s that of a void field of i.'l.:l'ltlﬂLIﬂ"'!-'
changing unfixable relationships, whether ol parti les or galaxies. According
to one contemporary point of view, the Steady State Theory, matter is con-
tinually produced from nothing more than empty space. In tact, the very
essence of the basic ingredient of the physical universe, the atom, is consid-
ered to be pure space that is dynamic and changing from moment to moment
[ he tamiliar theme of form and emptiness reasserts itself. [he modern physi-
cal analysis of impermanence is largely theoretical: it is intellectually true but
not necessarily expenientially valid. How do we actually experience and come
to understand the play of emptiness and form? How do we develop a living
relationship with the impermanence and vastness ol space!

lhe travels and feats of the hero and the mystic, described in traditional
gtores, myvths, and folklore point to the journey one must make in order o
accept impermanence and actualize unborn space. The theme of this journey
is the interplay of the descent into and the emergence from the labyrinth of
bewilderment and intelligence
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CHAPTER SEVEN

Unceasing Emergence
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THE IMAGE OF DAYBREAK provides a powerful metaphor of the possibil
ity of individual renewal and clarity of vision. The emergence from the dark
ness of one’s own labyrinth is a transformative passage. As in birth, when one
passes rom an embrvonic water-world to existence as an air-breathing chald
s0 emergence is a sudden entry into a fresh, new world that needs to be
communicated with and explored. Maternal comfort and the secure embrace
of situations must eventually come to an end, and one is then ejected into a
vast vel strangely tamiliar space

I he most powertul and obvious instances of emergence oocur in dying and
in birth. The recognition of emergence in everyday lite, however, depends
upon an appreciation of transitions and passages, the inevitable ruptures or
fullillments in situations and relationships that punctuate the tlow ol expen
ence. In the world of desires, teelings, and expectations, we are continually
experiencing death and birth, the two relerence points of any initiabion

In the whole process of emergence, the initiation begins with a symbaoli
death, a EIVINE up of submission that is also a symbolic return 1o the womb
The very acknowledgment of the labyrinthine quality of life plunges one into a
womb of chaos. Chaos, like confusion, is a condition that can, bv its ven
nature, cause one to be more alert and on one’s toes as one experiences the
shiftiness and turbulence of the energy of things. Whenever awareness is
awakened by a sharp thrust of pain, or doubts and confusion are punctured
by some unexpected jolt, a moment of clarity can occur, allowing one to
F-l"“i"‘" the real nature of things

Returned to an embryvonic condition, eny eloped in unborn space, naked ol
preconceptions or memones, one sées and expenences things as they ar
Every event and thing EAPTesses its inherent wholessomeness. which 1s noth
I:I1;r:1]'|.'l.1 i #xternally bestowed . Whatever is. 15 its own statement . what M

ter Eckhardt described as “the isness of thangs " Reahzsinge the inherent sa
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riedn of things one 1= agam oected, reborn: one actually emerges into tha
ol space thene |

0 .1': OnNed space WATOLIr M EINMgE of 1'-.\.1 & INsEparal e trom LEa

EXpeEnence ol ity that oocurs in the mudst of confusion. Clanty 1s a lunchon
Ceua I space and mind. Like a vast and boltomiless arena of possibilites
mind s actually no difterent than the space that accommodates the cosmid
dimensions of the umiverse. Thi perceplion may oocur that i b CNANEINE
features of phenomena and situations are a reflection of the shittiness of one s
own mund. In these kinds of musings a spark occur lluminating the link
between one’s intelligence and the nature of things. Because one has re
cealedly expenenced these momentars LT ] i the uncondityoned

womb of mind and space, ong also knows, on one level, that it s conbimoaally

e Yt each time it feels fresh and new. I one survevs thi Pramoramma Wl
ndividual hfe as well as of history, one begins | e¢ the play of continual
CIMCTECNC

he Pueblo Indian cosmography® of four sucoessive underworlds us

Irates e percepnon of undEasing emergencoe : §CT wWioric 1s contanmed withan

the Goddess Mother of creation rom whom one s continually being reborn

W Nnatevier !1.|;';~-.':‘=-.I|"|'-'1 death takes place withun her womb of mind and
nace. Emerging from an underworld, it seems that one has entered into
omething difterent and unigue, only o discover that one 15 vet 1in another
underworld, never having leit the womb of the Goddess Mother
| he whole atmosphere of like n b descmibesd as an wlerwiorld due b
Ay T I tability of torgetfulness. Wi i il toreething N AR ri i
W I P dAr n earth. Whet e EMerEes ITom orgetiuiness, Nere @S D
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A tunnel or path runs through the center of the successive worlds. This the  UNCEASING EMERGENCE
Hopi call sipapu. Like the life thread, the course of the breath, sipapu is an
ongoing path inseparable from the unconditioned womb space of the
feminine. Whatever we may call it—lite’s journey or destiny —there 1s some
kind of ‘P..'I.tl'l that ¢ach Person pursues, The rhvthmic low of the F‘m’th ig itself
reflected in the effort to find it or even remain on it, once one has found it, The
pattern of lost and found, light and dark, asleep and awake, living and dving,
i5 the expression of the unceasingness of the teminine and of our unceasing
pursuit of its wisdom

Embraced in darkness and radiating in rhythmic sequence its cool light
the moon sheds its fullness as a snake sloughs its skin. Displaying the unre-
lenting cycles and patterns of creation and destruction, waxing and waning,
the moon has throughout history provided a symbol tor the ever-renewing
ceaselessness of the feminine. Far before the development of agriculture, the
periodicity of the moon had been observed and venerated and was being
translated into symbolic figures and notational systems, conhirming the ex-
perience of time and the inevitability of impermanence. Correlations between
the lunar cycle and menstruation inspired and enriched thought and rituals
related to birth, death, and human |.|.l'l-||:i11:l.'_ mathematical concephons, and
the dl."n.'[npnu'rlt of the arts

I'he ancient Greeks perceived a dynamic potency in the moon when they
envisioned the tates, the Moirae, as three women—a virgin, a matron, and an
old hag—measuring our lives with their endless spinning and weaving
Among the Balinese the moon 1s depicted as a young woman energetically
working at her spinning wheel within the mouth of a gigantic monster. Em-
bracing and mocking human action, the devouring jaws of impermanence
pnn'lr.!r the cavernous home of the moon

A common early myth about the moon focuses both on the impermanence
ot lite and the theme of unceasing reemergence. The story begins as moon
man, embodied as the waxing crescent moon, appears in the sky. He fights
the spirit of darkness who had eaten his father during the previous lunar
cycle. At the lunar zenith, moon man overpowers the monster and reigns over
the earth in full glory, establishing order, agriculture, and social justice. How
ever, his reign is brief; no sooner does he reach the peak of his power, then
the monster begins to pursue him once again, gradually gnawing al him and
reducing him to nothing. Moon man's death is the lunar dark period when he
dwells in the underworld belly of the monster, while the earth undergoes a
prrlut! of crisis and chaos. But moon man's fate is continual rebirth. As the
dark r.'|'nht' subsides, his son once Again emerges to resume the struggle

Although taking on many ditterent forms, evoking a myriad of mythic and
psychological responses, the world of impermanence is inseparable from the

womb of the mind or unborn space The contrast between the world of change

i bl AL Jda Iman frmbEs

thus greater discrimination. Described as the “"Womb of Partunbon {h

and the unconditioned, ornginless space of the mind is but the play of the

fourth world 1 'i|_-lhr 1k i -.1.|'.1.!||II.:_ Retlecting the guahity of l'|'I:I'.'I:I|I m

At arannes that is associated with rebirth. this realm is also called ths relative and the absolute nature of reality. The wheel used for spinning is a
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Waorld of Disseminated Light and Knowledge or Seeing symbol of impermanence and is also a symbol of completeness and cosmix
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I'he popular notion of the wheel of tortune, depicting the rising and falling
of one’s fate, is epitomized in Buddhist descriptions of samsara, the endless
round of birth and death. The Bhavachakra, the Wheel of Endless Becoming, or
Wheel of Life, is an iconographic summation of the Buddha's teaching of
change. The wheel is held by the lord of death who rules over the world of
change and decay. The hub of the wheel is turned by three animals—a roos-
ter, a pig, and a snake—ceaselessly chasing each other. They represent, as
they feed and prey upon each other, the emotions of passion, ignorance, and
hatred, On the h-F'!I!ILl"H- of the wheel are g!r.qw:inﬁn that represent different
psychological conditions of suffering and bliss through which human con-
sclousness is continuously passing. On the nm of the wheel are illustrations of
the twelvefold law of interdependent origination, or cause and effect, which
describes how our actions maintain and perpetuate the world of our expecta-
tions and preconceptions.

A5  Wheel ol Lile
iHRhavachakra), Tibel

GE

The paintings and relief carvings of the Wheel of Life are the earliest
known visual teaching devices in the Buddhist tradition. They were used not
only to point to the fundamental predicament or maze of confusion of human
life, but also to attune the human mind to the unborn space or emptiness on
which the wheel of change rests. Great spiritual traditions throughout history
have developed similar teachings to point to the invisible ground of being that

upports the world of becoming, the world of birth, death, and suffering,

Sufi, Kabbalistic, and Christian mystics speak of the poverty of God, of the
nothing that is higher than God, or of God being the silence within us. Not
limited by any name or attribute, God is the unconditioned experience
through which one can know the supreme nature of things, even that which is
beyond God. A certain Sufi fable relates the story of a king, who one day
entered his royal court and observed one person who, among all those pres-
ent, was not bowing down before him. Unnerved by the impudent act of this
stranger in the back of the roval hall, the king cried out: “How dare you not
bow down to me! Even my highest subjects bow down before me. Only God
does not bow down before me, and there is nothing higher than God. Who
then are you?" The tattered stranger answered with a smile, “1 am that noth-
ing."”

The cultivation of the emptiness, silence, or nothingness that underlies
and permeates all experience is no ditferent than the development of wisdom.
Being of the nature of space, wisdom and mind are of the same essence. To
know and accept fundamental emptiness is to accept and come to know the
nature of mind. A famous scholar once paid a visit to a Zen master, hoping to
learn from him. After hearing the scholar’s questions, the Zen master offered
him tea. The visitor watched while the tea was being poured into the cup,
overflowing it and finally splashing onto the table. The scholar, growing ever
more aghast, cried out, “Stop! What are you doing! | thought you were en-
lightened, and you cannot even pour a cup of tea!” The Zen master stopped
and replied, “This overflowing tea cup is like your mind when you came to
visit me. Until you empty it, you will never learn anything.”

Whatever forms or activities are involved in the process of emergence, the
essential arena of activity is the mind. The emergence from confusion to
clarity is a passage that requires the emptying of the mind. The process of
emptying involves the development of an open attitude of working with the
fundamental wholesomeness of things. The confused products of mind need
not be feared when one realizes that in their innate nature they possess the
emptiness and the wisdom of unborn space. Not afraid of losing something or
being drained. the emergence from confusion to clarity is the disciplined
actualization of emptiness,

The reality of emptiness does not mean that there is nothing in the world,
However, whatever is there—whether a full moon, a bird ﬂwng in the -In a
memory or dream, or a well-stuffed armchair—is just a thing, a form that has
no particular or fixed value. It is our aesthetic and utilitarian needs as well as
our conceptions and behavior that define experience and lend uniqueness and
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Magmalia Bloseas, 1915 al B ors

value to our world. The meaning of emptiness then, 13 not that the world 1=
nonexistent or vosd, but that it is fundamentally open, that it can be inter
preted, seen, or related to in many different ways

L Amng ham

It the world is empty of intrinsic meaning, impermanent and unceasingly
in lux, then the forms that present themselvies are also expressions of empti-
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Fooreer ps evRrpel A e Frpfrness ihself is form Frprli eSS 18 oither than form, form s
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SMNIERCSS are cmipliiness
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does not negate the Eness of things or the world of appearances

are. Kather the appreciation of emptiness is the realizatbion of thaings in ther
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own right, in their own nature. The process of uncovering this openness
within experience depends on the development of a way of being and seeing
that is rooted in the unborn emptiness of the feminine—resting the mind, too,
in its own nature

One cannot experience the emptiness of concepts, or see the world in a
direct way, without a discipline, a deliberate practice or approach to expen-
ence that encourages one to view oneself and one’s world without fear, re-
morse, or preconceptions. In order to recognize the openness of things, one
must first acknowledge the closed world of preconceptions in which one 1s
immersed. The acceptance of discipline in one’s life then becomes a willing-
ness to unlearn what one has learned, a willingness to realize the illusoriness
and confusion of many of one’s ideas and values,

The characteristics of discipline or practice have been recorded in legend as
heroic journeys of descent and emergence. Although discipline is convention-
ally associated with order and method, in its initial stages it is actually charac-
terized by submersion into chaos and confusion. This is symbolized by the
descent into Hades of Ulysses and Persephone, by Jonah's sojourn in the belly
of the whale, and by the story of the Polynesian Maui, who upon returning
from his adventures was made to enter the mouth of his grandmother, the
Great Lady of the Night, Hine-nui-te-po. Although these examples are
mythical, they highlight actual life situations in which one attempts to con-
front or suspend preconceptions and to sharpen one’s awareness. If you are
driving down a hill and your brakes give out, you cannot afford to think about
how much this is going to cost or fantasize about the kind of accident you are
going to have.

The meaning of discipline as a deliberate effort to exercise and focus one's
mind begins with the apparent experience of increased confusion; one dis-
covers the chaos that resides in the darkness of the mind, where one had
earhier feared to look. The beginning is the exploration of that darkness, with
no expectation of the light that may lie beyond.

The initiation of the shaman and the revelation of the mystic are other
torms of entry into the chaotic womb of the unknown. These are often ordeals
involving prolonged penods of sickness, fasting, and isolation, punctuated by
an intense physical trial that culminates in ecstatic vision. The great revelatory
experiences of Moses and Mohammed, Joan of Arc and St. Teresa of Avila,
inspired these visionaries with unshakable conviction and the ability to live
their visions.,

Among the Eskimo this mystical death and rebirth ends when the initiate
experiences the illuminating flash of light—quamaneg—allowing the future
shaman to see clearly into the nature of things. The intensity of the chaos may
begin when the Eskimo enters a trance lasting several days within the
womblike igloo, during which he envisions himself being swallowed by a
giant bear, beast, or animal. This is often followed by a visit from a visionary
H].ilrit The intiatory chaos may even be ]."rrnughl on h!,' m.'lll.l“:r |'||u|'lp;|11|.:
beneath the ice into the arctic waters and reemerging hours later tfrom another
hole in the ice several miles away. These spectacular examples have some
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parallels in the charactenstics of psychotic or schizophrenic expenence, which
iSO L A .|-"||'.|I|:|'.| DY VISIONATY sbalics I‘l'!I| which '.'Il'|I!'|.|.||l.. iu-.|||=. Fis eV Fia
disintegration rather than emergence or spiritual rebirth

Ecstatic emergence from chaos may lead to a lite of inspired works, particu
larly if the goals or values of a community reintorce the validity of such
expenence. [his has been the sustaining power of many traditional sociehes
IThe visions acquired in the chaohc descent may also be used to create
dvnamic new social values., The growth and power of Islamac cavilization s
derived from the ||I"|-|."lfl'l\.1 visions of Mohammed, In a similar wav. CUhris-
tanity and Hinduism IL'I,'IL‘.I|1'|_I|'|. have renewed themselves through the
inspired revelations of their greatest saints and contemplative thinkers, in
cluding such contemporanes as [homas Merton and Ramana Maharshi. The

development of American demaocracy is itself grounded in the vision of the

founding fathers,” which was forged during the chaokbi descent of the
vYmerican Kevolution., Despite the conviction of the holders of these visions
values based on visionary experience, like the experience itself, are subject to
the same laws of impermanence and decay as govern all other natural
phenomena, The unceasing mohon of the universe swirls and tumbles, here
lestroving, here creating, all a vast churning in the womb of space. If vision is
M COmMEri |:||, I|'|||".l.|'|| 1 'Ilq'llh.h-”-. with the |||r|1|:|:,'l of thie '.'\-.||r'1'| ol mae

The whole panorama of the phenomenal world in its infinite vanety ol
forms, @ach in ditferent stages of COMINg 1INLo and gong out of existence
appears very solid. Yet, ime and again when we encounter something or
womeone that we feel very sure about, we discover that our conhidence or
perception had no practical tfoundation in reality. Impermanence 18 a universal
nlav ol

CXPression ol the unceasingness of the feminine. | I the moon in its |

fullness and emptiness, like the womb, now vacant, now swollen and heavy
with lifte, the changeableness of the world points o] itseEll O an uncon
Litioned .;r-u.-.-'.-.1 OF Malrix

Having discovered the mpermanent nature ol experience and having
wegun o explore the chaos of our hves, the ourney 15 not at all ended, but
takics Oon @ .!II ity ol | Al AWAMPTIESS [hee conbmued descent and
reemergence depend on the application ol deliberate discipling, conscious
ittention o the Hluctuating world of form and .--:||-r::|. g4 reality and dream
In many P ntual tradibions. thi practice ol meditation has been developed b
provide this ongoing attention to one's lite. Meditation exemplhihes a pro
toundly introspective imthation providing entry into the unborn, unoon
Lebomeecl S that Fves mirth fo Clariby of maind
1 it |"' whce of meditation NS wilh a FIVINE up of any l"'-}‘l't'--lfll""
instant gratibicabhon, or rew ird., [t diepends on the willlingness o simply pasy
ention to or be mindful of one’s situation, one’s internal and external sur
roundings. By acknowledging that one 15 doing nothing more than Deang
mindi e sSpadc : created o see and expenence the habitual L TLETTY il
thiougehi '|-.-|----.- wnd action, and oS ity anses for more in :."'--| 1l
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like a river gone wild, overflowing its banks and rushing downstream in the
manner of a flash flood. At the same time, one may begin to sense a much
larger space that encompasses the chaotic, claustrophobic tlow of thoughts,
emotions, hopes, and doubts.

If the heart wanders or is distracted, bring it back fo the poimt genily and replace it
temderly mbo tis Master's presence. And even if you did nothing during the whole of
vour hour but bring your heart back and place it agamm in our Lord’s presence, though
ol went auway every hime you brought i back, your hour would be very well employed

St. Francis de Sales

Meditation, as a surrender to both chaos and space, neither trying to conquer
the mind nor to let go entirely, is the feminine in oneself getting to know
itself. This parthenogenic quality or self-fertilization of the feminine occurs
when the inherent wisdom and space of the mind become impregnated by
and give birth to the clarity and compassionate activity of the masculine. The
feminine, in becoming itself through the simple application of attention, also
engenders its masculine counterpart.

I'here are many practices that evoke different states of mental concentra-
tion, absorption, visionary exaltation, or profound cosmic abstraction, which
are called meditation or contemplation. As the unfiltered and unhindered
experience of impermanence, meditation has as its continuing thread or sub-
stratum the realization of emptiness, pure space, or the utter poverty of God.
From this point of view, meditation is neither an escape nor a means of
achieving ecstasy. The liberation that one seeks on the path of meditation is
the liberation from confusion, not the unqualified liberation or escape from
what one finds unpleasant or undesirable. Experientially, there is a ditference
between using a contemplative practice to obtain a desirable state of mind or
form of existence and cultivating emptiness in order to see things as they are.

I'hroughout history and myth, the hero's journey through darkness into
light has been a transformative passage from confusion to clarity. Clarity or
vision depends not on one’s wishes but on the unconditioned and unborn
nature of existence, the ground of the feminine. Meditation as the disciplined
practice of this vision is not the manufacturing of what we desire, but the
acknowledgment of what we are.
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CHAPTER EIGHT

The Open Journey

THE DESCRIPTION of human experience and relationship in terms of
feminine and masculine principles raises basic questions about the nature of
our existence, perception, and reality. Feminine and masculine are psycholog-
ical and cosmic energies inherent in each of us. What does this mean and how
does it pertain to us as flesh and blood creatures of a particular sex? Since
feminine and masculine are simultaneously existing complementary energies,
masculine cannot be equated simply with male and feminine with temale.

Ascribing the feminine to space and masculine to personal response and
activity does not mean that feminine begins where masculine ends and vice
versa. There is an interplay that is so mutually dependent that to try to
separate masculine and feminine into two neat categonies is impossible. Emo-
tional response could not exist without the psychological and environmental
space in which it finds its expression. Approaching feminine and masculine
with this understanding in no way undermines, but enhances and enriches
respect for one’s own manhood or womanhood.

There is no denying that many of the descriptions and qualities that we
attribute to the feminine are derived from sexual differentiation and social
roles. To explore feminine and masculine qualities without touching upon
some of our most fundamental life experiences would be self-deceptive. The
personal experiences of every individual are characterized by innumerable
difterences, points of uniqueness that are there to be appreciated and re-
spected. Yel if feminine and masculine just referred to our social and biologi-
cal distinctions, this would mean that women and men represent two irreduc-
ible opposites. To believe that we as men and women are the manifestations
of two absolute poles of experience goes to the roots of chauvinism. A basic
aspect of chauvimism s the value and emphasis that has been placed upon the
sexual distinctions denived from childbearing. The belief that these distine-
tions represent the crowning difference in human experience has been in-
.‘\litl” Illl"l-ll'l.n'l"vl.i 1M ma I'Ii||' Wl :‘."'q :ll'ld ]"I..l"h- F"'Tli 'I"|.'1I.‘Il_"l.,‘l or hlll,'l'l_leh'd many 1.:|hvl WS r'|.||1
social }'-rL'1H-.1|-.'-."-1. witch burnings, face veils, chashty belts, coerced segrega
tion thrlr'q.; menstruation, and the legal, moral, and social questions about
pornography and prostitution. Anxiety and confusion about our sexuality and
PASSIONS are SO pervasive that it has been difficult to come to terms with and
recognize the ditferent ways in which we have supported these beliets and
customs. Ascribing some kind of permanent or absolute difference to our

L] Myvoirin Kannon, Bodbhisattva o € 8 TN B Y IJI"JH ™Mbl cefturs 1',':“
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experience as either male or female tends to solidify the way we think about
ourselves and the world, and therefore communmication becomes I'lnshli.'m.:.lu.'
l'o believe that one possesses a particular charactenistic—such as a menstrual
e le —thatl gives one a more plnluuml connection with and intuitive insight
into the nature of reality than a man could ever possibly have, creates a
fundamental stumbling block to openness

Wl Head of Sk |:l|11|!|1r|'|-|:|_1'.|1|
Chartres . 1eh centaiy

Perhaps over all there is a great motherfood, as @ common longmg And even m
the man there iz mobherhood, if seems o me, physioal and spervtual; his prrocreating
i algo @ kind of giving birth, and groung birth 1t 18 when he creates out of mmost
J|JII|I|.|r"'.'-

R. M. Rilke

We are all the same and we are all different. We all have to face the reality
of our birth and death, and of our having to grow up and actualize ourselves
while still coping with the world of impermanence. Yet within this shared
universal situation we as male and female are L uest ionably L e But the
different approaches and experiences of the world that each one of us has are
not dependent solely upon sexual distinction. To feel that one charactenstic
whether it 1s sexual, intellectual, or physical, defines who one 15, will always
induce defensiveness and self-protectiveness. [o denve a permanent sense ol
identity trom any of the qualities or energies of expenence, w hether sexual
emotional, physical, or intellectual, prevents one from seeing the passing
nuances of the moment, and mutes appreciation o thie relativity of
phenomena. To appreciate, to be able to taste and savor a particular expen-
ENee. a4 converaatyon, or a |._'||.1-\.--\. o WwWinoe requIres an u:|‘~--r1|u-=u- |'|1‘|I1 I‘fT'|'|"!|T'H“1‘-
of preconceptions. The inseparability of emptiness and apprecative warmth
returns us to the immediate and transcendent plav of ferminine and masculine

108

AS 4 man or a woman £ach ong I.II. s '|'I'Iq|:||' “"i.hh fin |'||_1:|.:|.:'|]|_||"1_II ._"IT'IL" rl."l'il'“'
feminine and masculine L|u.1|11l1"~ with the awareness that one should not be
expressed to the detriment of the other. In the healthy interplay of these
inseparable energies neither can dilute nor repress the other. As complemen-
tary aspects of a whole, feminine and masculine maintain their integrity by
each allowing the other its complete expression. The fullness of the one de-
pends upon the openness of the other. Health or sanity is not a half and half
PIHF‘H:HIHI.II‘I but a fearlessness that allows either one of these CReTgies its full
manifestation
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If one feels that one’s style of behavior has a strong feminine quality, this
does not necessanly mean that the masculine energy has been conquered or
smothered. Perhaps one finds it very easy and natural to act with the accom-
modating spaciousness of the feminine: to introduce and to create the
easy and generous environment for them to relax and to get to know each
other. In this open and gracious way, there may seem to be nothing which is
overtly masculine, nothing that one could point to that is equal in vision and
intensity to the feminine quality that is being manifest as hosting. However, if
the occasion is a success, it is equally due to the gracious counterpoint of the
masculine, which allows the feminine its full expression and subtlely lends its
clarity to skillfully articulate the situation.

The issue of androgyny is naturally raised whenever feminine and mas-
culine are described as self-existing within each of us. Although there is
nothing particularly revolutionary about androgyny, the approach to it may
become problematic. By reacting to patriarchal and matriarchal roles, a fear and
a misunderstanding may develop about the meaning of the full expression
of feminine and masculine, The millennia-old solidity of the identification of
male with masculine and female with feminine, compounded by the inheri-
tance of the biases of a powerfully patriarchal social situation, have tended to
produce the reactionary idea of androgyny as the creation of a homogenized
stasis or equalization of feminine and masculine. In this approach there is a
tendency to gloss over the reality of our individual as well as our sexual
unigueness.

Because of the historical polarization of male and female roles, the
feminine has often been narrowly stereotyped as an intuitive, emotional, and
subservient woman, and the masculine as a selfishly logical, domineering
man. In light of these popular views there is a desire to equalize or even to
reverse accepted social roles, rather than to try to understand and appreciate
the actuality of what we are. Some might argue that Im:aum women are
H"\!it'l'ltll“‘}‘ feminine, and therefore sup lv more compassionate and less
aggressive than men, society would be better off as a matriarchy. The patri-
archal logic that women are essentially domestic and belong in the home is the
chauvinistic counterpart to the matriarchal logic that women are better fit to
run the world. Both of these attitudes have a common foundation: that
women hold a copyright on the feminine and men on the masculine. These
chauvinist approaches support a mutual warfare, where two combating ar-
mies, each with its own territorial imperatives, struggle for beliefs in unqual-
ified specialness.

The contemporary desire to equalize male and female roles is both a reac-
tion to chauvinism and a mamifestation of the popular interpretation of an-
drogyny. A common view of androgyny, which holds that each of us is as
much male as female, lies behind the concept of unisex. According to this
approach, our essential androgyny points to our fundamentally indefinable
nature and also to the possibility of transcending sexual differentiation and
any role distinctions, The ideal condition is believed to be the balancing of
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male and female, masculine and feminine, so that the traditional and THE OPEN JOURNEY

distinctions are dissolved. Whatever kind of androgynous exis-
tence this might prove to be, its roots lie in the fear of actualizing what
feminine and masculine are, because of their identification with patriarchal
and matriarchal roles.

Androgyny has been used as a catchword for human liberation. It is
evoked to support women's liberation, homosexuality, . transexu-
ality, and transvestitism, or any other breakdown of rigid sexual roles. As an
expression of the accumulation of frustrated impulses and repressed values,
the popular attitude toward androgyny is in an anonymous story.
Once upon a time there was an isle of detention, called the Prison of Gender.
The women were, and always had been, the captive laborers breaking rocks in
the sweltering sun, while the men had been confined to the role of giving
orders and the women with their guns. One day one of the women
said, “Wait a minute! I'm tired of breaking rocks. I want to hold a gun and
give orders!” After a certain amount of consternation caused by this outburst,

it was finally decided to roles. But before too long someone else, no
one knows for sure who, cried out, “To hell with this! Let's break out of this
scene altogether!”

We are confronted with a doublebind: so long as one remains unaware of
the potentiality and nondual nature of feminine and masculine and continues
to identify them solely with female and male, one will be fearful or even
disrespectful of sexual differentiation and incapable of fulfilling one’s
capacities as a man or a woman. Viewing feminine and masculine as universal
and psychological terms rather than strictly sexual ones returns us to a more
traditional understanding of and approach to androgyny. Androgyny pro-
vides the working m’ﬁ: the culminating symbol of alchemy: the chemical
marriage or the sacred marriage —hieros-gamos —the union of feminine and
masculine within oneself. In alchemy, feminine and masculine, symbolized

Iver and sulpher, moon and sun, are the essential energies to be
developed within the individual and nature. Like gold that has to be extracted
from the earth, hammered and wrought into shape, feminine and masculine
are to be tamed and transmuted before the sacred marriage can occur.
Through the sacred marriage the different tensions within the individual are

, and consciousness or spirit is slowly purified and merges into a
divine knowledge of the whole of nature. The sacred marriage is not the
homogenization of feminine and masculine within one, but the recognition
and utilization of these complementary energies for the development of an
individual to his or her fullest potential,

The refining, transmuting, and marriage of the feminine and masculine
within oneself refer to the process of confronting and playing with confusion
and passion. The situation of relating to ignorance and confused desire as a
direct means of developing a transcendent and precise intelligence, a nonag-
gressive passion, and an unshakable and dignified way of acting in the world
has been beautifully described by a Sufi dervish:

1




Buddhist meditation practice has similarly been described as a gold refinery,  THE OPEN JOURNEY
whose artistically worked products are perceptive intelligence, prajna, and
skillful means, upaya. Intelligence and skillful behavior relate to each other in a
playful give and take, much in the same way as feminine and masculine.
Rooted in the openness and intelligence of the feminine, the masculine aspect
of mind arises; clarity of insight and compassionate activity. Like a mother
imbuing its child with encouragment and love, intelligence and unborn space
pervade activity. The more penetrating the insight, the less calculating, more
open, and spontaneous, action becomes. Activity soaked with Openness -
COmes a compassionate attitude in which intelligence can function and de-
velop even further

The inseparable and mutually responding energies of openness and com-
passionate behavior are the fundamental play of feminine and masculine
Experiencing the attributes of feminine and masculine independent of biologi-
cal inheritance and associated roles is a shift of dramatic proportions.
Feminine and masculine are fundamentally intimate and cosmic expressions
of a territoriless reality that is essentially nondual, a oneness or unity, having
the expression of two. From this point of view, the world is no longer an
extension of one's identifications and expectations, but is --1r|111'1|11r11.', which
one can actually relate to, play with, and see as it s,

The universal, personal, and nondual qualities of feminine and masculine
were totally interwoven into the androgynous world-view of the European
alchemists. As the Amima Mundi, the feminine was considered o be the mov-
ing spirit of the world connecting and inspiring all the various levels of experi-
ence of the universe. The teminine was also identihed with the prima matera,
the primal chaotic and unditferentiated condition of all of the elements com-
prising the physical world and the realm of the mind

In the eighteenth century alchemy came to be considered heretical and
preposterous by the new ]"l.lrnpl'.ln serentihe orthodoxy HL'|'r].'|L'II‘4|..'; God, Rea
son became the ultimate principle and judge of a now seculanized
monotheism. Paradoxically, consciousness and the whole realm of the mind
were thought to be not only distinct from matter and the phenomenal umn
verse, but an intangible and suspect area of study. The idea of the teminine as
an integral part of nature was thought absurd and beneath the consideration
of the rational intellect. The banishment of alchemy and its related arts from
the laboratories and halls of academia sealed tight the doors leading to the
reputable or official recognition of the wisdom of the feminine and an an
drogynous or nondual point of view. The secularization of religion, in gen-

But the whaole 1 . e Wy of the dervish. is to give himt an cscape from eral, and the growing rationalist skepticism of spiritual values added furthes
il th HALE e PEasE [ i Fre il i I Ifl FROd]

this prisov, an apocalypse of the Seventy Thousand Vels, a recovery of the originai tuel to the development of the feminine dominion as the black market of the
ittty with The Cne, while still in this body. The body s nol fo d il off of 1= Fod imagnation

reli mied ained e wpe b gl and mod o indrance fo the spo 18 (ke @ meta With the | UrOpean hneages of wisdom broken and scattered, the Roman

= » : tic vision became the illegitimate heir of the deposed realm of the mind
nt Deprived of its spintual and psychological disciplines, the mind nurtured
itselt on dreams and fantasies
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Within its primal home, the womb of night, the feminineg gave birth to the
modern traditions of aesthetic and cultural revolution, as well as to the de
velopment of psychotherapy. As the child of darkness, the dream was culhl
vated by the European Komanti pocts and wrbisls who found im0 it the in sprira

in to offset a hife berett of spirttual value, 1t was Sigmund Freud, however
v hio brousht the sigmibcance of the dream and the unconscious o the atben
Hon Oof Ehe mamstineam o socety In his PIONEETING Psyi hoanalvtic work
Freud perceived the inbmate relationship of the seemingly contradictorn

f s DA ||-\.1 L I|'||| lanl I YIVCR FP L e e | WO LASITIR v Eia & TwO TORCes

powerful qualities that had once been attributed to the Greal Mother. The
question of why the forces of love and death should appear to arouse such
tear provided Freud with the major impetus for his life work

['ime and Space are Real Beings, a Male and a Female. Time is a Man, Space 15 a
Womnam, amd her Masculine Portion is Death

Loeza Roheim

In his tinal book, Crvilization and its Discontents, Freud maintained that civiliza
tion can only exist through the repression of these basic instinctual drives
Precisely because of this, Freud felt that civilization was doomed. Ac cording
[11. Freud, J‘rr1r|L111i|.'_+‘|.i repression results in the enervation of civilization’s in-
trinsic vitality, while at the same time promoting and encouraging hostility in
its own ranks. Being fundamentally of the rationalist persuasion, Freud's
analysis of the double-bind situation of civilization is mirror perfect. His pes-
simiustic conclusions are understandable in light of his acceptance of masculine
supenionty and his belief that the cultivation of feminine qualities are a
dangerous and major contributing factor to neurosis

'L Via e F
Edvard Muinch
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Freud's mistrust of the feminine was furthered by a lack of any traditional
context in which o work with and ntegrate the teminine. His pupl] Carl L.
Jung, in attempting to reestablish a relationship with alchemy, discovered the
feminine as a vital and necessary regenerative force. While reaffirming the
ideal of androgyny, he also developed the concepts of amima and animus. Jung
believed the anrma to be the compensatory feminine in relabon to the doma-
nant masculine in the male, and the ammus to be the compensatory masculine
in relation to the dominant feminine in the female. Although the anima and
amimiug theory continues to uphold sexual polanization, a central theme of
jung's therapeutic approach was to reintroduce the feminine into the essen-
tially masculine, patriarchically dominated ego. According to the Jungian ap-
proach, if the problems we experience are due to the repressive and crippling
effects of the masculine ego, then

the el of amalyses comcndes wybh the acceptance of fermrmimik
James Hillman, The Myth of Analysis

Psvchoanalysis and the contemporary therapeutic movement are vital func-
tions of a culture dominated by masculine values. Whatever the ideology of a
given therapy, it has to relate to the insidious pervasiveness of male domi-
nance that is interwoven with and buttressed by the exaggerated masculineg
attnbutes of aggressiveness, competitiveness, and mistrust of the body and
the emotions. In working with the imbalance of civilization, the contemporan
therapeutic movements generally point toward a holishic athrmation of the
individual

The challenge today is to live with dignity and sanity in the face of chaos
This is a personal responsibility that depends upon a recognition and apprec-
ation of one’s essential aloneness. Through renouncing one’s idealistic at-
tachments, as well as the desire to be a particular kind of person, one opens
onesell to a humility and an emphiness that can ennch the quality of expen-
ence. This mav mean an owning up to the fact that one does not have all the
answers, and perhaps even a surrendering of the answers one beheves one
already has. In this way each situation can present itsell as new and unique

Seeing everything and everyone as having the essential spacious and open
nature of the unborn feminine, one may experience the whole of creation as
one’'s mother. Allowing onesell to be in the basic condition of aloneness
space begins to eat away at one’s basic doubts and lears. Through continual
exposure o boundless space, the obscurities that keep one from seeing clearly
mayv slowly be cleaned away, much the way a mother changes a babv’s dia-
pers, bathes it, and keeps its nose clean. As the elements of ignorance and
habitual thought become corroded by space, one begins to discover a basic
conhdence and tearlessness that have nothing to do with asserting a particular
idea, but that simply arise out of the unhindered expenience of empty space
Like the primordial Great Mother, the vastness of space and mind is continu
ally accommodating and devouring thoughts, feelings, and emotions
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Confrdence must precede all things like a mother her chuld

It guards and increases all positive things

It removes fears and rescues from the rioers of pam and suffering

Confudence 15 the road sigm lo the citadel of happiness
Ratnolkanamadharam
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1HE FEMINING I i L ities of fearlessness and OPENNess, Maas uline and feminine. an

reciprocal. Not afrand of making a tool of oneselt, and trusting the intelligenc
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Sune and a lack of regrnet With one s 1-.II'|".-.1| nee rooled 1n the AP NSV ETes

inseparable trom WPETINESS, OMe could enter a situabion with a sems

and intelhgence of unborn space, the mind can relax, and its onginal clanty
and openness can emerge. Imbued with generosity and compassion fowand
onesell and the world, one can then act precisely, no longer holding to any
reference point—the only guideline being the spontaneous play of the pha
nomenal world. Not being confined by prejudices or wdeals about ferminine
and masculine, one can :"-.-_;Ln to 2o them as fundamenta ENDTCSSI0Nn i wh
one 1% and how one creates the world in which we ive
r!|| wimpor of ferminine andd masd ..|::|-|' = EiNee :|1=-';'.|r.|!'|l:'.-. Wl ISCTIIMiina
ng awareness and skillful compassionate behavior could be developed as a
lite-embracing discipline. As the basi aspects of a way in which one muight
vork with the energy of the world intelligently and compassionately
femumine and masculin point to a journey that, being rooted it the unborm
vithout end. Living a life with no ultimate resting point may seem o b

impossible or even undesirable. el it s e 1=l Nopes i fears arousao

by holding onto a particular reference point that cloud one's percephons

things as they are and separate one from e wiorld. This feeling P

simultaneously fearful and estranged feeds thi potential tor co iflict, ager

aon, and chauvinism. As men and women, a lite of dignity, free from attac
ment o any parbcular ideology or concept of what one maught rises from

accephing conlusion as the working base for discovenng Ereater warmih an
ntelligence. The marriage of feminine and masculine, openness and compas
s10n, I1s an ongoing path leading to tresh expenence, spontangous humor, and

an alert mtelligendcs

y y
. FYIF | iy N r i
T [
| { the sl Tl s
' '] ']
1 e L | lI ] F 1
f i W i vl

! +H i

d 4
Fel b il I




APPENDIX A

Anthology

THIS BRIEF ANTHOLOGY is intended to convey and evoke in the words and lan
guage of diverse traditions and thinkers the umiversal qualities of the teminine Ihe
Pl.n'trrnt*n[ of the selections is designed to accompany and embellish the low of
text.

There is something in the soul which s uncreated and uncreatable

Metster Eckhardi

There is an Unborn, Unbecome, Unmade, Uncompounded; tor if there were not this
Unborn, Unbecome, Unmade, Uncompounded, there would be apparently no escape
from this here that is born, become, made, and compounded

Buddha

From the nothing the begetting:

from the nothing the abundance

the power of increasing, the hiving broath

it dwelt within the empty space

it produced the firmament which i1s above us

Maon ||.l'-IIL|'\I|I\.I;|.'I'|.'

Before the Beginning of things Thou didst exist in the form of Tamas which is beyond
kst by speech and mind, and of Thee by the creative desire of the Supreme Brahman
was the universe born

Because Thou devourest Kala (time), Thou art Kali, because Thou art the Ongin ol
and devourest all things Thou art called the Adya Kali. Resuming after dissolution
Mhine own nature. dark and formless, inetltable and mconceivable Thou alone re
mainest as the One. Though having a form yet art Thou formless; though Thysell
without beginming, multiform by the power of Maya, Thou art Beginning of all
creatnix, protectress and destructress that Thow art. Hence it is O pentle One!

Huymmn do Kali

| am she that is the natural mother of all things, mistress and governess of all

the
elements, the initial progeny of worlds, chiet of the POWOTS divine, queen of all that
are in hell, the }'I‘:IIh.IFhIl of those that dwell in heaven, manifested alone and unde
one torm of all the ;.;11|.‘|'-\. and ;.j'-.ln.,ii,ll,'hﬁq". At my will the |'|5_.|:||'|-. ol the sky, the
wholesome winds of the seas, and the lamentable silences of hell are disposed; my
name, my divinity 15 adored I||.|||'.|:.;|'|-.u.|l: the world, in diverse manners in varabpie

customes, and by many names

Lucius Apuleius
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1 will sing of well-founded earth, mother of all, eldest of beings. She feeds all crea-
tures that are in the world, all that go upon the goodly land, and all that are in the
paths of the seas and all that fly: all these are fed of her store. you O queen,
men are blessed in their children and blessed in their harvests, and to you it belongs
to give means of life to mortal men and to take it away .. .

Hail, Mother of the gods, wife of starry heaven; freely bestow upon me for this my
song substance that cheers the heart! And now | wall remember you and another song
also’

Homeric hymn

Empress of the
Mistress over the
Chosen path of Heaven,
Held fast by faithiul hope,
Those separated from vou far,
Recalled to you, unite

In your fold'

Adam de Sant Victor

At the threshold of the minth dwelling
—0 inconceivable mystery,

must | reveal to you

the Mother of mothers

the majestic, eternal Mother?

Lalan Fakir

The brings about sublime success,

Furthering through the perseverance of a mare.

If the superior man undertakes something and tries to lead,

He goes astray;

But if he follows, he finds guidance. . . .

Perfect indeed is the sublimity of the Receptive. All beings owe their birth to it,
because it receives the heavenly with devotion.

The Receptive in its riches carries all things. Its nature is in harmony with the bound-
less. It embraces everything in its breadth and illumines everything in its greatness.
Through it all individual beings attain success.

I Ching

Know that when you learn to lose yourself, you will reach the Beloved. There is no
other secret to be learnt, and more than this is not known to me

Ansan of Herat

Virgin Mother, daughter of thy son, lowly and uplifted more than any creature, fived
goal of the eternal counsel,

Thou art she who didst human nature so ennoble that its own Maker scorned not to
become its making
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In thy womb was lit again the love under whose warmth in the eternal peace this  APPENDIX A
flower hath thus unfolded.

Here art thou unto us the meridian torch of love and here below with mortals art a
living spring of hope.

The sect of lovers is distinct from all others;
Lovers have a religion and a faith all their own.

Jalal-uddin-Kumi

The world had a

And this could be called the mother of the world.
When you know the mother

Go on to know the child.

After you have known the child

Go back to fast to the mother,

And to the end of your days you will not meet with danger.
Lao Teu

Mﬂﬂﬂuﬁ:{ﬁnmmm next broad-bosomed earth, the solid and
eternal home of all, and Desire, the most beautiful of the immortal gods. . . . Out of
Emptiness came Darkness and black Night, and out of Night came Light and Day, her
children conceived after union in love with Darkness.

Hesiod

This they are coming to see!

I am going to make a place which is sacred.

This they are to see.

White Buffalo Cow Woman Appears

Is sitting in a waken manner.

They are all coming to see her!

These peoples are sacred;

From all over the universe they are coming to sev it.

White Buffalo Cow Woman Appears is sitting here in a sacred manner;
They are all coming to see her.

Black Elk

Of old, Heaven and Earth were not yet separated and the In and Yo not yet divided.
They formed a chaotic mass like an egg which was of obscurely defined limits and

The Nthomgr Chromscies

The Egg broke open. The two halves were, one of silver, the other of gold. The silver
one became the earth, the golden one the sky; the thick membrane (the yolk) became
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the mist with the clouds, the small veins the rivers, the fluid the sea. And what was
born from it was the Sun.

Chandiogya [pansdud

The lower half of the egg shall be the roof of the earth:

The upper part of the egg shall become the high sky.
Whatever is whate in the egg shall beam sweetly as the moon.
The other parts of the egg shall become the stars of heaven.

Kaleraia

Mava makes all things: what moves, what is unmoving,.
O son of Kunti, that is why the world spins,
Tumning its wheel through birth

And through Destruchon.

Bhagwrad Gita

Bhikkhus, there are four incalculables of the acon. What four? The contraction, what
supercedes the contraction, the expansion, and what supercedes the expansion.

Buddha

What of the future? Will the universe expand forever to a final state where no further
energy is available, or will it recreate itself by collapsing again to a singular condibion
of infinite density? We do not know the answer. We do not know whether the
expansiwon is solely the result of the inthial mohon of the particles at the beginning of
tume or whether the expansion is determined by a cosmological force of repulsion —a
force opposing gravitational attraction which appears as a consequence of some solu-
tions of the equations of general relativity. Hence we do not know whether the
universe contains matter to overcome by gravitational attraction the forces
now driving the apart. There are some who are willing to interpret the
present data about the deceleration of the distant galaxies as an indication that the
universe will collapse. and that it is forever cyclical, successively evolving and collaps-
ing to the singular state of infinite density. In this case we may be privi to exist in
a unique cycle of the total history of the cosmos where the delicacy of the balance of
the constants of nature narrowly determined the possibility that a part, at least, of this
cycle should be knowable. . . . Human existence is itself entwined with the primeval
state of the universe. and the pursuit of understanding is a transcendent value in

man's life and purpose.
Sir Bernard Lovell
Now when a Bhukkhu capable of recollecting aeons is recollecting his former life, then

of such acons as these he recollects many acons of world contraction, many aeons of world
cxpansion, many aoons of world contraction and cxpansion.

Buddhagima

And the Lord God saud, Behold, the man is become as one of us, 1o know good and
evil: and now, lest he put forth his hand and take also of the tree of life, and eat and
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Therefore the Lord God sent him forth from the Garden of Eden, to till the ground  APPENDIX A

from whence he was taken.

S0 he drove out the man; and he placed at the east of the Garden of Eden Cherubims,
and a flaming sword which turned every way, to keep the way of the tree of life.

Cremisis

Then Gilgamesh opened his mouth again and said to Enkidu, friend, let us go to
hﬂmﬂ?ﬂmhﬁﬂuﬁ..ﬂ“ﬁmﬂﬂnh&ﬁm.“hfﬁ
with deep .hﬂﬂmmﬁhhmﬂumup"wuﬁ
mhuﬂmhyﬂuhmﬂ.ﬂqwﬂhﬁphﬂuuﬂﬂwmﬂhm-mhyu
wuwwhm&nphu-ﬂwum.m
sun, will you listen to me; | have a long journey to go, to the land of Humbaba, I must
m?‘unlmrmduﬂhlﬂlmhﬂihjmﬂudlylpunuﬂmml
mm.‘mlu' huamwmnﬂwﬂd\ﬂm-hlﬂm“hmm
Ninsun went into her room, she put on a dress to her beautiful body, she
Fﬂm#wﬁhnﬂ.hhmw.duﬁm:ﬁlumhnhﬂm’;hn
ﬁmmﬂum.ﬂunmmtupmhlhlﬂhﬁmﬁmﬁngupmﬂu
roof of the palace; she burnt incense and lifted her arms to Shamash as the smoke
mﬂummdﬂmmmﬁmmmnwmm
wh_rﬂdrwﬁnk?!’mluwm-dhinuﬂmhenhmunlhn;mh
ﬂwluﬂanlﬂhh,hhvdlnunhmmﬂnﬂhﬁghllmhlﬂr.
Therefore from the day that he goes til the day he retums, until he reaches the cedar
hﬂ.mﬂhﬁﬂsﬂumﬁﬂunﬂdnﬁnpﬂuﬂiﬂﬂngﬁlidtm.m
abhor, do mot forget him; but let the dawn, Aya your dear bride, remind you always,
nﬂwhmdnyhhglwhimhﬂumlﬂmnn[ﬂwrﬁghthhepﬁmﬁmhm."
MHMHMMHGWMEHW.M*:HHM
Eﬂd&ur:ﬂﬂtﬂ\hnhnuﬂm:'m;m.ymmmthdﬁuﬂmrhdy.hﬂl
wﬂmmumydupkdmywmmynﬂmmlulhﬂuhmdhpﬂq
hﬁmmm.&{vrﬂipmhu-huﬂl&;mlhumphuﬂh
who reared him. In the of my women. my votaries and
: Iﬁu!:linlt."fhenlhm:mulﬂfnrlphdpmndhhmh
mdllumdtnlum.ﬂnﬂnumrmlumbm;hinh:kmﬂﬂﬁy."

Epic of Gilgamesh

As long as the world exists
It manifests in various ways
barth

In the impure realms,
Entering a womb and being born,
Amused by e

the company of women,
LH‘I'*I\;‘ home, practicing austentics
Sitting under the Bodhi-tree,
C the armies of Mara

Turning the Dharmachakra of enlightenment
Passing into Nirvana. -

Littaratantry
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The mother of our songs, the mother of all our seed, bore us in the beginning of things
and so she is the mother of all types of men, the mother of all nations. She is the
mother of the thunder, the mother of the streams, the mother of trees and of all
things. She is the mother of the world and of the older brothers, the stone-people.
She is the mother of the fruits of the earth and of all things. She is the mother of our
younger brothers, the French, and the strangers. She is the mother of our dance
paraphernalia, of all of our temples, and she is the only mother we possess. She alone
is the mother of the fire and the Sun and the Milky Way. . . . She is the mother of the
rain and the only mother we possess, And she has left us a token in all the temples, a
token in the form of songs and dances,

Whose seeds are we? To our mother alone do we belong,

Myth of Creation of Kagaba People

Then even nothingness was not, nor existence.
There was no air, nor the heavens beyond it.

What covered? Where was it? In whose keeping?
Was there then cosmic water in depths unfathomed?
Then there were neither death nor immaortality,

Nor was there then the torch of night and day.

The One breathed windlessly and self-sustaining.
There was that One then, and there was no Other,
Al first there was only darkness wrapped in darkness.
All this was only unillumined water,

That One which came to be, enclosed in nothing,
arose at last, born of the power ol heat.

In the beginning desire descended on it—

that was the primal seed, born of the mind.

The sages who looked into their hearts with wisdom
know that is, is kin to that which is not,

And they have stretched their cord across the void,
And know what was above and what below,
Seminal powers made fertile mighty forces.

Below was strength and over it was impulse.

But, alter all, who knows and who can say

when it all came, and how creation happened?

The gods themselves are later than ereation,

s0 who knows truly when it arose?

When all creation had its origin,

he, whether he fashioned it or whether he did not,
he who surveys it all from highest heaven,

he knows —or maybe even he does not know,

Rig Vel

In primitive times people dwelt in caves and lived in forests, The holy men of a later
time made the change to buildings, At the top was a ridgepole, and sloping down
from it there was a roof, to keep off wind and rain. . |

| Ching
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The men of ald, while the chaotic condition was yet undeveloped, shared the placid
tranquility l'l"]'l.ﬁfl'l. :Il,hntﬁe: w w::: world, At ﬂm the Yin and Yang were
5 an ; their ng movement d without any distur-
bance; the four seasons had their definite times; not a single thing received any injury,
and no living being came to a premature end. Men might be possessed of the faculty
of knowledge, but they had no occasion for its use, This was what is called the state of
Perfect Unity. At this time, there was no action on the part of any one, but a constant
manifestation of spontaneity,
This condition of excellence deteriorated and decayed. . . . After this they forsook
their nature and followed the promptings of their minds. One mind and another
associated their knowledge, but were unable to give rest to the world, Then they
added to this knowledge external and elegant forms, and went on to make these maore
and more numerous, The forms extinguished the primal simplicity, til the mind was
ﬂnﬂﬁﬂ;ﬂr mulﬂpli:iti : ::fu-r this the people began to be perplexed and disor-
ered, and had no w whi t return to their
rioplrendogsicets r;}rn b'_l.r they might return true nature and bring back

Chuang Tau

The ancients who preserved the Way in their own persons did not try by sophistical
reasonings to gloss over their knowledge; they did not seek to embrace everything in
the world in their knowledge, nor to comprehend all the virtues in it, Solitary and
trembling they remained where they were, and sought the restoration of their nature.
What had they to do with any further action? The Way indeed is not to be pursued,
nor all its characteristics to be known on a small scale, A little knowledge is injurious
to those characteristics; small doings are injurious to the Way; —hence it is said,

“They simply rectified themselves.” Complete B e,
tainment of the Aim. " plete enjoyment is what is meant by At

Chuang Tzu

Do men have roots, are they real?

No one can know completely

what is Your richness, what are Your flowers
Oh Inventor of Yourself!

We leave things unfinished,

for this | weep,

| lament,

Here with flowers | interweave my friends,
Let us rejoice!

Pm;::nmmnn house is the earth.

n the place of m nd,

i5 it like this nlm;iww oy

Truly it is not the same,

On earth; flowers and songs

Let us live here!

Mahuatl song
127
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The rout and destruction of the passions, while a good, is not the ultimate good; the
discovery of Wisdom is the surpassing good. When this is found, all the people will
FEpOICE,

Philo

Doth not wisdom cry? And understanding put forth her voice?

She standeth in the top of high places, by the way in the places of the paths.

She crieth at the gates, at the entry of the cty, at the coming in at the doors,

Unto you, O men, | call; and my voice s to the sons of men,

O ye simple, understand wisdom: and ye fools, be ye of an understanding heart,

Hear; for | will speak of excellent things: and the opening of my lips shall be of nght
things.

For my mouth shall speak the truth; and wickedness is an abomination to my
lips. . . .

The Lord possessed me in the beginning of his way, before his works of old.

| was set up from everlasting time from the beginning, or ever the earth was.

When there were no depths, | was brought forth; when there were no fountains abound-
ing with water,

Betore the mountains were settled, before the hills was | brought forth:

While as yet he had not made the earth, nor the fields, nor the highest part of the dust
of the world,

When he prepared the heavens, | was there: when he set a compass upon the face of
the deep:

When he established the clouds above: when he strengthened the fountains of the
deep:

When he gave to the sea his decree, that the waters should not pass his command-
ment:

When he appointed the foundations of the earth:

Then | was by him, as one brought up with him: and | was daily his delight, rejoicing
always before him;

Rejoicing in the habitable part of his earth: and my delights were with the sons ol
msn,

Now therefore hearken unto me, O ye children: for blessed are they that keep my
'l'.l'ﬂ}""i.

Hear instruction, and be wise, and refuse it not.

Blessed is the man that heareth me, watching daily at my gates, waiting at the posts of
my doors.

For who so findeth me findeth lite, and shall obtain favor of the Lord,

But he that sinneth against me wrongeth his own soul: all they that hate me love
death.

Proverts

The monastic Church is the Church of the wilderness, the woman who has fled into
the desert from the dragon that seeks to devour the infant Word. She is the Church
who, by her silence, nourishes and protects the seed of the Gospel that is sown by the
Apostles in the hearts of the faithful. She is the Church who, by her prayer, gains
strength for the Apostles themselves, so often harrassed by the monster. The Monas-
tic Church is the one who flees to a special place prepared for her by God in the
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wilderness, and hides her face in the Mystery of the divine silence, and prays while
the great battle is being fought between heaven and earth,

Thomas Merton

There is, monks, that sphere wherein there is neither earth nor water nor fire nor air;
there is neither the sphere of infinite space nor of infinite consciousness nor of noth-
ingness nor of the sphere of neither-perception-nor-nonperception; where there is
neither this world nor the world beyond nor both together, nor moon nor sun; this |
say is free from coming and going, from duration and decay; there is no beginning nor
establishment, no result, no cause; this indeed is the end of suffering,

Buddha

Know the male

But keep to the role of the female

And be a valley to the empire,

If you are a valley to the empire,

Then the constant virtue will not desert you
And you will again return to being a babe.

Lao Txu

O savior Virgin, Star of Sea,

Whao bore our child the Son of Justice,
The Source of Light, Virgin always
Hear our praise!

Queen of Heaven who have given
Medicine to the sick, Grace to the devout,
Joy to the sad, Heaven's light to the world
And hope of salvation;

Court royal, Virgin typical,
Grant us cure and guard,

Accept our vows, and by prayers
Dirive all griefs away!

Saint Bernard of Clalrveaux

All that is hidden, all that is plain, | have come to know
Instructed by Wisdom who designed them all.

For within Her is a spirit intelligent, holy,

Unique, manifold, subtle,

Active, incisive, unsullied,

Lucid, invulnerable, benevolent, sharp,

Irresistible, beneficent, loving to man,

Steadiast, dependable, unperturbed,

Allmighty, all-surveying,

Penetrating all intelligent, pure

And most subtle spints;

For Wisdom is quicker to move than any motion;

She is so pure, She pervades and permeates all things.
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She is a breath of the power of God,

Pure emanation of the glory of the Almighty. . . .

She s indeed more than the sun.

She outshines all the constellations:

Compared with hight she takes first place,

For ight must yield to night, but over Wisdom darkness can never tnumph.

ferusalem Beble

O son of noble family, listen. Now the pure luminosity of the dharmata is shining
before you; it. O son of noble family, at this moment your state of mind is
by nature pure it does niot any nature whalever, neither substance
nor quality such as color, but it is pure emptiness; this is the dharamata, the female
Buddha, Samantabhadri. But this state of mind is not just blank emptiness, it is
unobstructed pure and vibrant; this mind is the male Buddha Saman-
tabhadra. These two, your mind whose nature is emptiness without any substance
whatever, and your mind which is vibrant and luminous are inseparable: this is the
dharmakaya of the Buddha. This mund of yours is inseparable lumanosity and emph-
ness in the form of a mass of light, it has no birth or death, therefore it is the
Buddha of Immortal Light. To recognize this is all that is necessary. When you recog-
nize this pure nature of your mind as the Buddha, looking into your own mind is
resting in the buddhamind.

The Tibetam Book of the Dead

When | was to become a shaman, | chose suffering through the two that are
miost dangerous o us humans, suffering through hunger and suffering through
cold. . . . My instructor was the husband of my father's wife, Perqaneq . . . he
dragged me on a little sledge that was no bigger than | could sit on. . . . It was in
wintertime and took place at night with the new moon. it had just appeared in the
sky; one could just see the very hirst streak of the new moon. | was not fetched again
until the next moon was of the same size. Perganeg built a small snow hut no bigger
than | could just get under cover and sit down. . . . My novitiate took place in the
coldest winter, and |, who never got anything to warm me, and must not move, was
very cold, and it was so tiring having to sit without daning to lie down, that sometimes
it was as if | died a little. Only towards the end of the thirty days did a helping
spirit come o me, a lovely and beautiful helping spint, whom [ had never thought of;
it was a white woman; she came to me while | had . exhausted, and was
sleeping. But still | saw her lifelike, hovering over me, and from that day | could
not close my eves or dream without seeing her.

Iguganuk, Canbou Eskimo

Liberated from his earthly condition, the ancestor was taken in charge by the re-
generating PMair. The male Nummo bed him into the of the earth, where, in the
waters of the womb of his partner he curled himself up like a foetus and shrank to
germinal form, and acquired the quality of water, the seed of God and the essence of
the two spinits. And all the process was the work of the Word. The male with his vosce
accompanied the female Nummo who was speaking 1o hersell and 1o her own sex.
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The spoken Word entered into her and wound itself round her womb in a spiral of
eight turns. Just as the helical band of copper round the sun gives to it its daily
movement, so the spiral of the Word gave to the womb its regenerative movement.
-« . Al the moment of the second instruction, therefore men were living in dens
Mmlm!;hmm:m-ﬂmﬁhﬁmﬂuﬂﬁnmdﬂh
womb into which each of them in course would descend to be regenerated.

Ogotemelli, Dogon tribe, Africa

But | concentrate my mind so as to ignore all these contaminations (of ignorance) and
return to the nature of non-death and non-rebirth so as to be
in conformity with the Womb of Tathagata. Accordingly Tathagata’s Womb becomes
the clear intelligence of the true and m Mind of Intuition that throws its
reflection and insight into all the phenomenal world, Therefore, in Tathagata's
Womb Oneness has the same as | . and has the same
e S Sy e s
ing but free from distinctions. In it is neither the finite mind, nor empty space, nor the
earth, nor water, nor wind, nor fire, nor the senses, nor the whole body, nor sensa-
tions, nor perceptions, nor the sphere of consciousness that is on the
thinking mind. It is neither the tening nature of the Intuitive Mind, nor the
non-enlightening nature of the intellectual mund, nor the mental state that discards all
ideas relating to enlightenment and ment. . . . It is neither Wisdom nor
attainment. . . . Nevertheless, if vou rightly realize the true meaning of the Tathaga-
ta’s Womb in its nature of the natural Enlightening Mind, you will also
realize that this mysterious nature is also the thinking mind; empty space; earth,
water, wind, and fire; the sense the whole body, sensations, perceptions,
disciminations, the sphere of consciousness upon the senses; enlighten-
ment and non-enlightenment; the state that is neither enlightenment nor non-
enlightenment; it is the state of decay and death, and the absence of all ideas about
decay and death. . . . It is Wisdom, it is all the transcendental attainments. . . . It is
Eternity, and Blissful Peace, and and Perfect Unity and Purity.
And because Tathagata's Essential Mind contains all these it not only conveys the true

meaning of Emancipation but of everyday life as well.
Suraripama Sutra

Will | have to go like the flowers that perish?
Will nothing remain of my name?

Nothing of my fame here on earth?

Al least my flowers, at least my songs!

Earth is the region of the fleeting moment.
Is it also thus in the place

where in some way one lives?

Is there joy there, is there fnendshap?

Or is it only here on earth

We come to know our laces?

Tecayehuatzin, Artec
131
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There is neither creation nor destruction, neither destiny nor free-will.
Meither path nor achievement; this is the final truth,

Ramana Maharsha

Thus in my real nature, vast like celestial space
I have obtained the reality of eternal freedom.

Mo rsarmnerodiawatam i rara i

Now the Tao shows itself in two forms; the Pure and the Turbid, and has the two
conditions of motion and rest. Heaven is pure and earth is turbid, heaven moves and
earth is at rest. The masculine is pure and the feminine is turbid; the masculine moves
and the feminine is still.

The radical punty descended and the turbid issue flowed abroad; and thus all things
were produced.

The pure is the source of the turbid, and motion is the foundation of rest.

If man could always be pure and still, heaven and earth would both revert to non-
existence.

Now the spirit of man loves Purity, but his mind disturbs it. The mind of man loves
stillness, but his desires draw it away. If he could always send his desires away, his
mind would of itself become still. Let his mind become pure and clean, and his spirit
will of itself become pure. . . |

The reason why men are not able to attain to this s because they have not been
cleansed, and their desires not sent away. If one is able to send the desires away,
when he then looks in at his mind, it is no longer his; and when he looks out at his
body, it is no longer his; and when he looks farther off at external things, they are
things which he has nothing to do with.

When he understands these three things, there will appear to him only vacancy. This
contemplation of vacancy will awaken the idea of vacuity. Without such vacuity there
Is NO vacancy.

The idea of vacuous space having vanished, that of nothingness itself also disappears;
and when the idea of nothingness has disappeared, there ensues serenely the condi-
tion of constant stillness,

Ching Kang King

Where does your mind seek?

Where 18 your heart?

It you give vour heart to everything,

vou lead it nowhere; you destroy your heart,
Can anything be found on carth?

Mahuatl poem

However, the fact that conscious experience can be remembered and therefore must
be supposed to be connected with permanent changes in the constitution of the
organism points to a comparison between psychical experiences and physical obser-
vations., With respect to relationships between conscious experiences we also en-
counter features reminiscent of the conditions for the comprehension of atomic
phenomena. The rich vocabulary used in the communications of the states of our
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tary mode of description corresponding to

mind refers indeed to a typical
content on which attention is focused.

a continual change of the
Meils Bohr

No, Mahamati, my Womb of Tathagatahood is not the same as the Divine Atman as
taught by the philosophers. What | teach is Tathagatahood in the sense of the Dhar-
makaya, Ultimate Oneness, Nirvana, emptiness, unbornness, ungualifiedness, de-
void of will-effort. The reason why 1 teach the doctrine of Tathagatahood is to cause
the ignorant and simpleminded to lay aside their fears as they listen to the teaching of
mu and come to understand the state of non-discrimination and imageless-

. The doctrine of the Tathagata-womb is disclosed in order to awaken
philmphm from their clinging to the notion of a Divine Atman as a transcendental
personality, so that their minds that have become attached to the imaginary notion of
“soul” as being something self-existent may be quickly awakened to a state of perfect
enlightenment. All such notions as causation, succession, atoms, Supreme Spirit,
Sovereign God, Creator, are all figments of the imagination and manifestations of the
Noble Wisdom is a perfect state of imagelessness; it is the Womb of “Suchness™; it is
the all-conserving Divine Mind which in its pure Essence forever abides in perfect
patience and undisturbed tranquility,

Lankareva farra Seabra

A man must become truly poor and free from his own creaturely will as he was when
he was born. And | tell you, by the eternal truth, that so long as you desire to tulfill the
will of God and have any hankering after eternity and God, for just so long you are
not truly poor. He alone has true spiritual poverty who wills nothing, knows nothing,
desires nothing.

Meister Eckhardt

Thus have | heard: once the Blessed One was dwelling in the royal domain of the
Vulture Peak Mountain, together with a great gathering of monks and Bodhisattvas,
At that time the Blessed One entered the samadhi which examines the dharmas,
called “Profound Humination,” and at the same time noble Avalokiteshvara, the
Bodhisattva-Mahasattva, looking at the profound practice of transcendent knowl-
edge, saw the five skandhas and their natural emptiness,

Then through the inspiration of the Buddha, Shariputra said to Avalokiteshvara:
“How should those noble ones learn, who wish to follow the profound practice of
transcendent knowledge?” And Avalokiteshvara answered: "Shariputra, whoever
wishes to follow the profound practice of transcendent knowledge should look at it
like this, seeing the five skandhas and their natural emptiness. Form is emptiness,
emptiness itself is form; empliness is no other than form, form is no other than
emptiness; in the same way feeling, perception, concept and consciousness are emp-
tiness. Thus all the dharmas are emptiness and have no characteristics, They are
unborn and unceasing, they are not impure or pure, they neither decrease nor in-
crease. Therefore since there 1s emptiness there is no form, no feeling, no perception,
no concept, No consclousness; no eye, no ear, no nose, no tongue, no body, no mind;
no appearance, no sound, no smell, no taste, no sensation, no objects of mind; no
quality of sight, no quality of hearing, no quality of smelling, no quality of tasting, no
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quality of sensing, no quality of thought, no quality of mind-consciousness; there are
no nidanas, from ignorance to old age and death, nor their wearing out; there is no
suffering, no cause of suffering, no ending of suffering and no path; no wisdom, no
attainment and no non-attainment. Therefore since there is no attainment, the
Bodhisattvas abide by means of transcendent knowledge; and since there is no
obscurity of mind they have no fear, they transcend falsity and pass beyond the
bounds of sorrow,. All the Buddhas who dwell in the past, present and future, by
means of transcendent knowledge fully and clearly awaken to unsurpassed, true,
complete enlightenment. Therefore the mantra of transcendent knowledge, the man-
tra of deep insight, the unsurpassed mantra, the unequalled mantra, the mantra
which calms all suffering should be known as truth, for there is no deception, In
transcendent knowledge the mantra is proclaimed:

O gale gate paragate parasamgate bodhi svaha
O Shariputra, this is how a Bodhisattva-Mahasattva should leam profound transcen-
dent knowledge.”
Then the Blessed One arose from that samadhi and praised the Bodhisattva-
Mahasattva Avalokiteshvara, sayving: “Good, good, O son of noble family! Profound
transcendent knowledge should be practiced just as you have taught, and the
Tathagatas will rejoice.”

When the Blessed One had said this, Shariputra and Avalokiteshvara, that whole
gathering and the world with its gods, men, asuras and gandharvas, their hearts full
of joy, praised the words of the Blessed One,

Pramaparamita Hrdoya Sulea, The Heart Sutra, or
Flve Sutws on Hhie Essenice of Transcendent Knouledge

Similarly is it with the human soul, which is divided in two—sechel (intellect) and
middot (emotional attributes), The intellect includes chochmah, binah and da‘al
(ChaBal)), whilst the middot are love of G-d, dread and awe of Him, glorification of
Him, etc. ChaBaD (the intellectual faculties) are called "mothers” and source of the
mitddot, for the latter are “ofispring’” of the tormer.

Rabhi 5, £, Zalman of Liadi

It goes beyond the realm of a single world creation myth to an almost universal
conception of mankind that the right side is regarded as male and the left as female,

Hermann Baumann

The Great Spirit made our body of two principles, good and evil. The left side is good
for it contains the heart. The right side is evil for it has no heart. The left side is
awkward but wise. The right side is clever and strong, but it lacks wisdom. There
would be a constant struggle between the two sides, and by our actions we would
have to decide which was stronger, the evil or the good.

Dan Katchongva, Hopi
I am Atum, the creator of the Eldest Gods,
| am he who gave birth to Shu,

| am that great He-She,
| am he who did what seemed good to him,
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I took my space in the place of my will,
Mine is the space of those who move along
like these two serpentine circles,

Egyptian hymn

Mother of the Gods, Father of the Gods,
the Old God,

distended in the navel of the earth,
engaged in the closure of turquoise.

MNahuatl song

 for the original human nature was not like the present, but different. The sexes
were not two as they are now but originally three in number; there was man, woman,
and the union of the two, having a name corresponding to this double nature, which
had once a real existence, but is now lost, and the word “Androgynous” is only
preserved as a term of reproach. . . . Zeus cut men in two, like a sorb-apple which is
halved for pickling . . . so ancient is the desire of one another which is implanted in
us, reuniting our original nature, making one of two, and healing the state of man.
Each of us when separated, having one side only, like a flat fish, is but the indenture
of a man and he is always looking for his other half. Men who are a section of that
double nature which was once called Androgynous are lovers of women.

Plato

L. I see the image of a lake, In that lake, there is a man and a woman. They are
holding hands.

II.  The man and woman fall into a deep slumber.

Il.  Through the water, see them embracing each other in a deep sleep,

IV. | see the image of the lake. Standing by the shore at the edge of the lake is a
fisherman. He holds a pole with a net on the end, and scoops it into the sea.

V.  Hescoops up the woman. She is transformed into a fish, and she is in the net,

VI The fisherman scoops up the man, who is also transformed into a fish, and he
is in the net.

VIL. | see the image of a house or cottage. At the table, the fisherman slices the fish,
The woman has been sliced into fillets or sections. The man, who has become a
tish, is in the process of being sliced,

VL 1 see this being collected and put into a large glass container, which looks like a
crystal coffin. This crystal coffin is sitting by a fireplace.

IX. The fisherman stokes the fire,

X.  There is a great flame within the fireplace, and the images of the fish are
beginning to dissolve into liquid. It is now half-liquid and hal-fish,

XI.  The crystal coffin is completely full of liquid, and the fire is reduced to ashes.

All.  The crystal coffin is then put into the fireplace and covered with the ashes.

XML 1 see two beings. They are both androgynous; they put a crown upon the
tisherman,

XIV. The two beings put a purple and golden cloak upon the shoulders of the
fisherman.

XV.  One androgynous being puts a sceptre into the right hand of the fisherman.
The other being puts an orb into the left hand of the fisherman.
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XVL  1see the fisherman King stnking the orb. The ashes which covered the coffin are
beginning to divide into two.

XVIL. The orb s divided into two, and out comes a great bird. Within the fire, the
crvstal casket has been rent asunder, and there stands a golden androgynous

being.

XVIIL. The fisherman King disrobes himself of his worldly finery.

XIX. He embraces the golden androgynous being. The great bird hovers above his
head. He sheds his feathers, which fall upon the Fisherman King and the great
androgynous being,

XX. 1 sew the image of one small perfect diamond. Within it are the man and the
woman as the Roval King and Queen. Above their heads flies a golden bird.

An Alchrmncel Troatese of Roger Bacom
Comgrrmng the Repeseration of the Stome

And when you make the inner as the outer, and the outer as the inner, and the upper
as the lower, and when you make male and female into a one, so that the male
shall not be male and the female shall not be female, then vou enter the King-
dom.

Cosipwed of Thioemas

All figures of all souls
about to be bomn

stand before God in pairs—

each soul and each spint
consisting of both male and female.
They are given

to the emissary

called NIGHT,

whao is in charge of concepbion,

and the male and female parts of the soul
unite and become one being.

After this,

they slowly descend to this earth—
though not always at the same time —
and they separate

and animate two different bodies.

At the time of marmage

the Holy One, blessed be he,

who knows all souls and all spints,

unites them again as they were before,

and they again constitute one body and one soul,
forming as it were the nght and left of one individual.
Such persons are called whole.

“This Barth of the Soul ™ lerry Winston
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Zero: The Mathematics of the Unborn

THE MATHEMATICAL SYMBOL or translation for the primary unborn nature of the
feminine is 0 (zero). As an ordinal numeral indicating an initial point or ongin, zeros
related to the pnmordial space-womb nature of the feminine. It 1s the point in which
unborn time and space collapse completely and is the generative midpoint between
the infinite senes of positive and negative numerals that extend from it; it is the
primary center, the ongin or fountain of mathematical possibility. Number and the
different numerical relationships represent all of the different possibilities that com-
prise the structure of the phenomenal world. The development of the concept of zero
as the fulcrum of these possibilities is a metaphysical insight of monumental propor-
tons.

There are two world traditions in which zero has been developed as a
metaphysical/ mathematical and a symbol notation: the Babylonan Indo-
Arabic-European in the Eastern and the Olmec-Mavan in the Western.
Our word zeve seems to be derived from the Sansknit term sunwa. which was later
transformed into the Arabic stfr, the Latin zephyrum, and then into the English words
zero and apher. The Babylonian root word is not known. although it is generally
conceded that the concept and notabion for zero were onginally developed in
Babylonia —heir to the ancient “mother” culture of Sumena, 3000-1500 B.C. —
around the third century B.C. The mathematical genius of the Sumer-Babylonians
diffused to India, where it became incorporated into the grand cosmological struc-
tures of Mahavana Buddhism and the nascent forms of modern Hinduism sometime
between the third century B.C. and the ninth century A.D. The earliest documented
Hindu calculations utilizing rero date from the ninth century A.D. About the same
time, in 815, Al-Khwarizmi of wrote the first book on algebra which was
translated into Latin around 1120 by Adelard of Bath, thus introducing the zero inlo
European civilization.

Little is known about the shadowy Babylonian ongins of the rero as concept and
notation. In Buddhist-Hindu thought, the notational sign for zero is either a0 or a»
The aircular form is the one that has come down to us; in both cases, however, the
symbolism is directly related to the pnmary feminine quality of the womb or genera-
tive space. The zero as a point—Sansknit, bindu —signifies the ongin or seed of the
phenomenal world. As an empty circle, without beginning or end, the notation for
#ero symbolizes infinity. European ent for this concept is found in the
Matonic Pythagorean notion of the crcle/ sphere as the perfect, ultimate form from
which all other forms are generated. The Sanskrit word describing the ancular nota-
ton is sy, traditionally meaning vacant, void, or empty in the sense of not contain-
ing anything. This corresponds to the modern meaning of apher and zero. Cipher
carnes the additonal meaming of a place where something can occur. But there is also
in the word sume the sense of swollen, as in the idea of the womb or the swelling of
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generative potentiality. Sunya, expanded into sumyata, _*‘tluquﬂrd-;lu
emptiness, became one of the central concepts of mmm
:h.mmmmuhﬁ-m Ihhp!r-d
all of our conceptualizations about them. It is the open of being.
As openness, sunyata describes the inherent condition of the mind, without pre-
m and habitual thoughts. The realization of sunyata gives
birth to prama. an that cuts through and transcends all forms of concep-

form 1s emptiness
empteness siself is form
Sunyata may also be viewed from a three-fold the world as form,
ing the world as emptiness, and seeing the of form and emptiness.
From the Mahayanist point of view, the activity that develops through the
medium of intuitive wisdom, rooted in the open dimension, sunyate, is compassion.

signifying 15 karuna, which is traditionally viewed in
Buddhism as a masculine guality. In the Buddhist conception it is the union of
feminine space and the unceasing masculine activity of compassion flowing from that
space that creates the enlightened attitude —bodhacitte.

The indrresdulity of sunyels and karuna is termed bodirscrtia.

sCam. po pa
Much less is known of the metaphysical and refinements of Mayan
and pre-Mayan thought than is known of the early ts of philosophy and
mathematics in India. From extant Mayan hieroglyphs.* . certain parallels

may be drawn between the and Indian permutations of the zero. It seems

that the notion and notation of the zero developed even earlier in ancient
Mexico than in the Indo-Sumenan region. The earliest heroglyphic records beanng a
zero notation date to the third century A.D. However, since this example already
represents a fully developed tradition, a somewhat carlier date is assumed for the
actual origin of zero. Since the Mayan mathematical system seems to have been
derived from the more mysterious mother culture of the Olmecs (1500-300 B.C.), the
ultimate derivation of the zero may extend back several centuries earlier in the new
world than the Babylonian formulation in the third century B.C.

The basic Mavan conception of zero nds to our ideas of fullness or com-
pleteness. The term zero has its root in the word lub, which has been
defined by the historian Miguel Ledn-Portilla as: “end of the journey, place where the
burden rests. It bears symbolic forms such as a shell or a hand as an attached element.
Its personification is a face with traits peculiar to the god of death.” Lub relates to
several other words that help to illuminate the significance of zero in Mayan thought.

*A notstamn s 8 complete alwtraction intended 1o Al . of certasn conceprtual

wakues. Hirroglyphcs 1s a system of writing in which figures or obyects are used o represent words or
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Lubul means to fall, lubzah means to upset something, lubay means great resting place
or the destination at the end of a journey. In the Kekchi dialect of the Mayan lan-
guage, lub means tired or weary. Whereas zero in traditions of the Eastern hemi-
sphere may mean either a total depletion or signify a space or emptiness in the sense
of a generative potentiality, in the Mayan tradition zero tends to express emptiness in
the sense of completion, that there is nothing more to be done, or that a situation is
worn out, or ended. In terms of the primal symbolism of the feminine, we are dealing
here with zero as the emblem of the great and boundless mystery of birth and death. A
comparison of the Mayan word lubay with the Sanskrit word mirvana arbiculates
further nuances of the feminine principle. Nirvana literally means blown out. But like
the word lubay it also implies a great resting place and the destination at the end of a
journey, in this case, the pursuit of wisdom. Nirvana as the full experience of en-
lightenment completes the journey begun in the ejection from the womb; insotar as
mirvana 15 a blowing out, like lubay, it also suggests a return, a completion of the crcle
taking one back to primary space where there is neither beginning nor end. As
embodiment of that primary space, mirvana is full awareness, enlightenment. Though
there are numerous variants, the two basic components of the Mayan hieroglyph for
zero are constant: the death head with a hand for the lower jaw. The death head
expresses the idea of emptiness and expiration in the sense of a completion of a
journey. The hand as shaper, container, or fulfiller symbaolizes the idea of complete-
ness or totality, The combination of the hand with the death’s head is a powerful
evocation of the contrasting meanings given to zero,

Two mathematical notational marks for zero are found in the Mayan system: the
symbol of the moon and that of the shell. The richness of the feelings and observa-
tions inspired by the moon’s relentless waxing and waning, its periods of disappear-
ance, and its points of total fullness, imply the whole range of metaphysical,
mathematical, and mythological structures symbolized by zero. The more common
computational notation for zero, the shell, is equally suggestive. One of the common
variants is the bivalved conch, which introduces the motif of the spiral. The shell
notation relates to the Indo- Arabic-European concept of the zero as a point of origin,
The symbaolism of the shell with its spiral motion signifying generation, corresponds
with the basic feminine attribute of womb-space providing or accommodating the
potential for infinite gestations, The general term for shell in Mayan is xixim, derived
from a root xim or more likely rix which signifies completely. Two Mayan phrases are
useful in conveying this concept: xix ich tahte—to look at someone from head to foot;
and xix uownl ov —pertectly round or spherical,

The different meanings given to zero in Mayan and Mahayana systems of thought
point to the paradoxical coexistence of fullness and emptiness, beginning and end.
Both Mahayana and Mayan thought are based on an inherently cyclical view of the
universe; the zero of origing and the zero of completion are the same, for beginning
and end coincide. It is through understanding the sameness of beginning and end, or
whatever we think of as “opposites,” that cycles of birth and death are overcome.

Since the Middle Ages in the European West, zero has been pivotal in the de-
velopment of many new forms of mathematics, including calculus, Riemannian
geometry, and topology. The perennial metaphysical implications of zero have
continued o inform its more purely mathematical developments. In the esotenc
European tradition, the Ouroboric dragon biting its own tail, symbolizing cyclical
completeness and transcendence, also forms a zero, The literal meaning of universe
is ene hurn, one complete cycle of a process that may be without beginning or end.
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Like the Ouroboros, each full turn or cycle of the universe is a totality in itself,
This corresponds to the contemporary notion of the Big Bang theory of the um-
verse, which hypothesizes that the universe is a continuous series of cydes, each be-
ginning with a monumental explosion, expanding outward tor lorty billion years,
and then collapsing for another forty billion, The Big Bang viewpoint comes very
close to expressing the classic Hindu-Buddhist and Mayan perceptions and calcula-
tions about the nature of the cycles of the universe.

If the beginning and end of a cosmic cycle is defined as zero, the midpoint of
maximum universe diffusion as the absolute equalization of expanding and contract-
ing movements is also defined by zero. According to this point of view, the universe is
isotropic: identical in all directions, therefore describing a perfect sphere whose ex-
pansions and contractions are symmetrical.

The modern astrophysical definition of the universe in terms of a zero beginning,
midpoint, and end is surprisingly archaic or literally timeless. In defining the cos-
mological process, the modern notions of zero echo the archaic vision of the womb,
the beginningless unborn condition. In the istoric cult of the Great Mother
(10.000-3,000 B.C.), the fundamental life process was also defined as a cyclical or
circular trajectory leading from zero—the womb of the Great Mother—to a point of
maximum departure and then, at death, zero again, a return to the womb. The totality
of the process was defined and contained by the feminine principle as symbolized by
the womb, begetter of all forms and inspiration, and receptable of expiration. Because
of their mutual philosophical belief in zero as the transcendence of time, it is not

surprising that modern astrophysics and the ancient cult of the Great Mother describe
a similar view of the universe.
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the uterus, Irem Dy Comoepta of Gearrahione Homimis  Jacob
Basisfd, 1554

5  Earth Goddess givimg birth Agtec sculpture, 15ih century
t]rawml_ by the auibors
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Mother and child 1%h century. Mali, Bougouni district
Bambara Wood 48% inches Courtesy of the Metropolitan
Museum of Art. the Michael C Rockeleller Memorial Collec-
oo of Priemitive Art.

The Blind Swommer, Man Ernst, 193, O4 on canvas, 3% X 29
inches. Collection . ihe Museum of Modern An, New York
Ceift of brs Pierre Matisse and Helena Bubensten Fund

The Supreme Coddess as Void  Andhra Pradesh, India, 19th

Lithograph. |osn Mird. Courtesy of Sury Locke

Terrible Goddess seated in intercourse on the male corpse-
Shiva Rajasthan, India, 18th century. Brass. % inches, Photo-
graph courtesy of Jefirey Teasdale Collection of Ajit Mooker-
(3

Fuji Pilgrimage Mandals. Muromacho period, 16th century,
lapan. Sengen Shrine, Shizuoks Photograph courtesy of the
Bunkacho, Agency lor Cubtural Affairs of the Ministry of
Education. Tokyo

Chakrasamvara. Tibet, ca. I7th century. Gilt bronge. H: 12
inches. W, 10 inches, Courtesy of the Asian Art Museum of
San Francisco, the Avery Brundage Collection

Bear Mother Photograph by Eberhard Otto for “The Artist as
Historian,” artscanada. June, 1975

Mautilus spiral Courteay of the San Franciseo State Univer
sity Slide Library,

The Coromation of the Viegin. Paolo Veneziano, sctive 1324
1358 Photograph courtesy of Samuel H. Kress Collection,
National Galley of Art, Washingion, D.C

Prince and lady prolonging their intercourse, Panjab Hills,
India, 18th century, Album ministure, Kangrs style Photo-
graph couriesy of the Viclonas and Alberi Museum,

Wooden headrest of male and female ligures Luba, Congo.
Photograph courtesy of the Trusters of the British Museum
Drvawing by the suthors,

111 Millsmeter human embryo at the end of the sinth werk of
development. hotograph from Dy E Bleckschmidt. From
Due pranatales Organsysteme des Memschen  Stuttgart Mip-
pokrates, 1973

Black Absiraction. Ceorgla OF'Keefie, 1927 Ol on canvas, 3 X
0% inches Courtesy of Ceorgia O'Keelle. Mhotograph cour-
teay of the Metropolitan Museum of Art. the Alfred Steiglits
Cinllpeti oem

Emso. Torei Enji. Japan. 18th century. Collection of D, Kurt
Gitter. Fhotograph courtesy of Otto Nelson,

Isis-Hathor suckling Horus, Egypt. Sth-éth century B.C
Bronge Courtesy of the Louvre Museum

Buffalo’'s head. Australian Aborigine. Liverpool River Re-
gion . Carved and painted wond Alier Karel Kupha, Mawn of
Art. Dyawing by the suthors

The Ternble Gosddess Kali Kalighat, Caleutta, 20th century
Walercnlor on pap &l W D80 i 1l pveters Hlu:llll:'uph CUMER
tesy of the Victonas and Albert Musewsm

Demon Dande Bali Fhotograph courtesy of the Mansell Col-
lectaon
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Coatlicue, Goddess of the Serpent Skirt. Aztec, 15th century

Mational Museum of Menico City. I'HW
courtevy of the Department of Documentation of Historcal
Monumenis and Sites, Mexico.

Drawing by the suthors.
Drawing by the authors.

Tripod m-ummm of the U.5. Na-
tonal Muscam, Smithsonian Institution. Annual Report,
189%- 189, Drawing by the authors.
Buddha's footprint. After relief sculpture, Great Stupa,
Amaravati, India Drawing by the authors,
Drawing by the authors
The sei-mother's coral tree of life. Codey Medicue Grascus 1.
tth contury Photograph courtesy of the Natwnalbibliothek,
Vienna.
From The Formed Fetus. Hieronymus Fabricus of Aquapen-
denite, 1600,
Yaksi, earth spirit. After sculpture at Sanchi, India. 100 B.C.
Drawing by the authors
Tree of Death. Anonymous, German. 16th century. Woodout,
Crucimien, Albrecht Durer. Canon cut from Opus Specrale Mis-
sarum, Strashourg, November 13, 1493

by the authors,
Drawing by the suthors,
From Dante's [nferne. Mlustrated by Gustave Dore, 1861,
Lintel carving, Maori. New Zealand 71.19.2. Photograph
oourtesy of the Fine Arts Museum of San Francisoo,
Drawing by the authors,
Labyrinth engraved on an ancient gem . Graeoo-Roman
Mahavidys Cinnamasta, Rajasthan, India. 18th century.
Gouache on paper. 11 X B inches. Pholograph courtesy of
|effrey Teasdale Collection of Ajt Mookenee.
Snake. Walling or the Port lackson Paintes. 1790, Watercolo.
Photograph courtesy of the Trustees of the British Museum of
Matural History.
“Reclining upon & bed was a princess of radiant beauly.”
Gustave Dore. from The Sheeping Beauty. in Les Comives de
Perrault, 1B6T.
Kmight's Dream. Moritz von Schwind, 1622 Photograph cour-
tesy of Rostock, Kunsthalle
Uta Makura, Utamaro, 1788, Woodcut from Pillewr Poem
Phetograph courtesy of Torm Evans
Queen Dedes as Prajnaparamita. Singasari, Java, late 1k
century, Photograph courtesy of Rijksmuseum voor Volken-
kunde, Leiden
Clouds off Baja. Photograph courbesy of NASA
Caddoon pottery water bottle, From Quachita parish,
Lowisiana, ca 1300-1700 Drawing by the suthors.
Dakini. Mepal, 17th-18th century. Gilt bronee. H: 7% inches,
W 5 inches. Courtesy of the Asian Art Museum of San
Francisco, the Avery Brundage Collection,
The Monsier of Gilgamesh Epic. Khumbaba, ca 3000 B.C.
Human placents showing dlongated umbilical cord rooled at
coenter of pose. Dawing by the suthors
Emblema XLII, trom Aralamta Fugiens  Michael Maier,
Frankdort, 1617,
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. The Virgin

Colossal head. Olmec Culture, Mexico, ca. 1000 B.C. Basali.
Museo-Parque de la Venta, Villahermosa, Tabasco, Mesico.
Photograph courtesy of the Department of Documentation of
Histoncal Monuments and Sites, Mewico.

Goddess in mouth of cave. Olme:, Mexico, ca. 8 B.C

Dwawing by the authors.
Birthgiving goddess engraved on potsherd  Nostheast Hun-
gary. ca. 5000 B.C. Drawing by the authors.
Mistress of the animals. 700 B.C. Greek amphors. Drawing
by the authors,
Birthgiving Goddess in shape of toad, Bohemia, ca. 50008 C
Drawing by the suthors.
Samarran pottery design Mesopotamia, S000-4000 8 C After
Beatrice Lsura Goli, Symbols of Prehistoric Mraopofamis
Dyawing by the suthorn
Catal Hiyik shrine. Turkey, ca. 6000 B.C. Drawing by the
authomn.
Nut. Egypt. Sarcophagus relief.
Mayen Time Bearer. Drawing by the authors,

Dfering by King Trajanus Germanicus to Hathor and Har-
"mm. Temple Denderah, Egypt. Photograph by Fred

S
Warld over by the Old Goddess. Inchel

From the Dvesden Codex. Mayan, 12th century. Drawing by
the suthors.

The Fairy Yu Nu. Daughter of Jade. Ch'ien Hsdan, 123590,
Photograph courtesy of the Trustees of the British Museum.
Figurine of Middle Jomon Period, lapan. From Chojagahara,
Ichinomiya. ltoigawa City, Niigata prefecture. The Tokyo
MNational Museum, of the Zauho Press.

Photograph
. Shinto Female Deity, Early Heian period, Sth century, Jlapan,

Matsuno-o Shrine. Kyoto. Photograph courtesy of the Bun.
kacho, Agency for Cultural Affairs of the Ministry of Educa-
tion, Tokyo

unh. Anuradhapura, Ceylon, 100 B.C. Drawing by the

‘I'lnnﬂmn Ceylon. Photograph courtesy of Jonathan S
Hill
Tibetan choten. Drawing by the authors.

. Hagia Sophia. Istanbul, Turkey, 19th century. Lithegraph by

the Fossati Brothers. The Avery Library ﬂﬂﬂm Coldum-

bia Universi
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Turkey, 1548 Photograph courtesy of Raymond Lit:hn

Amiens Cathedral. France, ca. 1220, Interior of nave. Fhoto-

graph courtesy of Marburg Foto,

m Glory. Albrecht Darer Woodcut Title page to

The Life of the Virgm, 1511

Proposal for Sir lsaac Newton's tomb Etenne: Louis Boulles

Photograph courtesy of the Bibliotheque Nationale, Paris.

Sgirit of the Dead Watching, Paul Gauguin, 1892,

courtesy of the Albright-Knos Gallery, Bufialo, New York. A

Conger Covdyear Collection.

Yaksi or Salabhanjika Konarak, Orissa, India Eastern Ganga
. mid-1Mh century. Ferruginous sandstone. H: 48

inches. hl'- 13 inches. Courtesy of the Asian Art Museum of

San Francisco, the Avery Brundage Collection

151




ooklyn Museum, New York.
MH&— amd the Woman Clothed with the Sun.
‘William Blake. 1%th century courtesy of the Na-
mmumm The Rosenwald Col-

The Olympic Mountains from Hurricane Ridge,

. Washington
' h““dh-ﬂ.
m-. of Compassion). Japan, late
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Starry Vault of the Queen of Night. Karl Friedrich Schinkel,
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tesy of the Art Institute of Chicago, the Kate 5 Buckingham
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tury. Photograph by Gisele Freund. Collection of Dy, K. Staven-
hagen. Mexico. Courtesy of Magnum Photos, Inc
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